"wo 2h, Br! A * 6 8 
Soong aud F 


DISC UISITION. } 


8” ”.. Concerning erning the 
bh p O AAN CE of the Dofrine 


| TRINITY: 
© Particularly with Regard to 
nber, and the Doctrine of 2 23 


vring to ſhew,, - 


EE fe in the different Scheme it J 
bear with each other in their different Sen- 
timents; gor ſeparate Communions, and 


caſt one another du of Chriſtian F ellowſhip 


on this Account. 


— — 
In 4 Letter to the Reverend — 5 


7700 uo are ts inthe Faith receive ye, Rom. xiv. py” | 
Nevertheleſs, as far as we have already attained, let us 2 
walk by ie ſame Rule, let us mind the ſame thing ._- 
Phil. iii. 48. 
Let nothing be done. out of Strife or vain Glory; but in 
Locwlineſs of Mind, let every one «eſteem others better” 
1 than himſelf, Chap. ü, g. 
FSFo chen every one of u, Hall give an Account of himſelſi 
® * himſelf (Tee: dale to God : Wherefore let 
HS n0 re (unxbri) judge one another, Rom. xiv. 12, 1 3. 
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Reverend S1R, 3 
| Nod complain, in a piece pub- 
WE liſh'd to adler — conduct 
in the debates about the Trinity, 
$M that none of thaſe, whio have 
blamed you, and thought: you 

5 too warm, have — - 
deſired, given you their reaſons, or offer d any 
thing for — — and the change of 

I, therefore, who have thought there was 
room for mutual effeem, - love, and Chriſtian 
fellowſhip, among thoſe: who think 2 
on theſe points, and was ever for leſſening dif- 
ferences among Chriſtians, and reconciling 
them to one another, have made bold to pro- 
ſent you here with the reaſons of theſe. ſenti- 
ments: If they carry conviction with them, 
you will, of - courſe, think of changing. your 
conduct; if they do not, you will ſee, tis 
not without appearance of reaſon, that I have 
among others, thought it wrong. 

Jou think, right apprehenſions in theſe 
points, of the laſt importance; thoſe in the 
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contrary ſcheme to yours, deſtroying the mo- 
rality, or, as I would rather term ir, the na- 
tural obligation of the firſt commandment, the 
fundamental duty of all religion; and the do- 
&rine of ſatisfatFion for fin ; which is as fun- 
damental a principle in Chriſtianity. 

Ir this be fact, their miſtakes, in themſelves, 
are, doubtleſs, very important : But may not 
you be poſſibly, your ſelf, miſtaken ? Or, if 
not, is there no room for charitable thoughts, 
— and treatment of, theſe miſtaken 
e 1 ett } 


K 1 nens | 
I. As to the firſt of your charges, it is 
founded on their giving religious worſhip to one 


whom they thin not God : Whereas all ſuch 
worſhip, to any being beſides Gop, is expreſly 
prohibited by the iir commandment, which 
ſays, Thou ſhalt have no other Gop before, or 
Mann.. d ny. 

TRA this is the plain meaning of this law 
to the Jews; and that all religious worſhip 
was forbidden by it, under that diſpenſation, 
to any but Gop, thoſe who differ from you 
readily allow ; and that Gop had hrs reaſons for 


ſuch an unlimited prohibition then. 


AND I will moreover allow, that there are 
eneral reaſons why all men, at all times, 
ſhould look on themſelves under ſuch a pro- 
hibition, till Gop is pleaſed to ſignify Bis will, 
that ſome other Being ſhould be worſhiped. 
IT is little we know of the inviſible world, 


or its inhabitants; their aature, powers, ſtate, 


place 
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place of abode, &c. whether they are Natives, 
or Spirits departed from bodies. We know 
not whether they have power in themſelves,” or 
commiſſion from God to ſuccour us, or confer 
any benefits or favours on us. We mult there- 
fore apply, and pay honour to them at great 
uncertainties, having neither natural light nor 
eevelation ſupernatural, to direct us herein. 
and whilſt we may have free acceſs to Gop, 
and muſt know ſo little of them, it is abſurd in 
it ſelf, and diſhonourable to him, to make any 
ſuch addreſſes to them at a venture. 
Bor this notwithſtanding, thoſe. who differ 
from you ſay; they can ſee no reaſon in nature, 
chat is, no znalterable reaſon for this prohibi- 
tion; but that GopD may allow, and require, 
if he think fit, worſhip to be paid to a Being 
inferior to himſelf ; which being the caſe, the 
morality, that is, the natural obligation of the 
firſt command, is not deſtroy'd by ſuch an al- 
lowance ; though, as it ſtands in the jeu 
law, it is in fantum repealed. - | | 
f I. I own I muſt herein concur with them. 
or, 1 
Wonks Hir, in general, is nothing elſe but 
inward reſpect to à ſuperior being, in propor- 
tion to its known excellencies, rank, ſtate, pow- 
er, Ic. expreſſed by proper external ſigns. A 
civil worſhip to earthly Superiors, you do nor, 
cannot diſallow. You may pay them inward 
eſteem, love, reverence, truſt, &c, you may re- 
gueſt benefits and favours from them, offer thanks 
to them, may praiſe and extol them for their 
| 2 real 
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real excellencies and good deeds. You may 
put confidence in their power, goodneſs, truth, 
romiſes. You may bow the knee, uncover 
the head, proferate your ſelf; nay, burn in- 
cenſe to them. This is no breach of God's 
law, nor intrenchment on his honour. | 
WHarT then. is-/uch? Is it all /;he a—_— 
paid by lite ſigns to Beings inuiſible? Theſe 
acts addreſſed to Gop, are acts of divine wor- 
ſhip: Muſt they be ſo, if addreſſed to any 
other inuiſible Being? What in nature conſti- 
tutes them fuch? _ ; 23H 


- \Sveeoss Gop ſhould think fit to ſer an in- 


w?/ble Being over a nation, with power to con- 
fer thoſe benefits on the inhabitants, which 
their earthly princes cannot, and direct them, 
where and bow' to apply to him for this pur- 
pole.z Will that 77ward reſpect, &c. or thoſe 
outward ſigns, which are allowable to an earth- 
ly Superior, and no breach of this command, 
become thus criminal, if addreſſed to this u- 
vi/ible Superior? ſeeing I ought to reverence 
him for his known excellencies, dignity, au- 
thority, ſeeing he is zmpowered of Gop tb 
help me, ſeeing I am directed of Gop, where 
and how to apply ro him ; why ſhould my 
bowing the knee to him, proſtrating my ſelf 
before him, reque/izng his help, paying thanks 


for it, Sc. entrench on  Gop's honour, or 


render him divine, rather than my addreſſing 


theſe acts to an earthly Superior? 1 own, I can 


ſee no reaſon; eſpecially when, if this be done 


Dail. 1.46. * + | „. 0 
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[7] Ro 
out of obedience to a divine command, I bo- 
nour and worſhip God directly therein, as I do 
by paying reſpect to an earthly prince, from 
the ſame principle. 1 9 
Io fay this is civil, not religious worſhip; 
zs to allow the thing, ſo the name be chang- 
Med. It is manifeſtly no divine 0 bi p. 2 
1 3 To ſay, God, in the worſhip paid him, 
muſt be ſet at an infinite diſtance from every 
ocher Being; for that he is infinitely ſuperiors 
What will thence follow? That all thoſe acfr, 
. which, when offered to GoDp, are acts of di- 
vine worſbip, muſt be withholden from every 
Pocher Being ? Then all civil worſhip, to an 
earchly prince, muſt be prohibited by chis 
command. But if chis be not the neceſſary 
conſequence, what is there, in be reaſon of 
things, to render that homage, which, when 
offer d to an earthly prince, is dutiſul and 
= rae worthy, thus criminal, when offer'd to 
an inviſible Superior? Does he approach ſo 
much nearer to Gop by being 2v//ble,” that 
he cannot be ſer at an infinite diſtance from 
him? or do theſe acts approach nearer 
to infinite, becauſe he is inviſible. The ve- 
ry reaſon here aſſigned, for ſetting God at an 
inſinite diſtance from every other Being, in the 
1 paid him, ſhews the inconſequence of 
3 5 | N Nr 
Fok if Gop be, and muſt be, infinitely ſu- 
perior to every other being, the worſhip offer- 
ed to any inferior Being, muſt ſer that Being 
at an igſinite diſtance from him; ſeeing, if he 
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be inferior at all, he muſt be infinitely infe- 
rior ;. the firſt being therefore ſuppoſed, the 
laſt muſt be implied; for it muſt be in the no- 
tion of the Being addreſſed, that this diſtance is 
to be kept. In the acts themſelves, it cannot 

be obſerv'd, whether internal or external; 
or, in other words, our internal reverence, &c. 
for Gop, cannot be infinite reverence, &c. 
whilſt our reverence for another being is infi- 
nitely inferior to the other. Much leſs, in 
bowing the knee, &c. can this diſtance be ob- 
ſerved. | 110 f. 1 70 
Ir you fay, all ſuch worſhip to an invf4- 
ble Being, muſt imply its having divine per- 
fections, and therefore muſt be divine worſhip : 
Why muſt it? Can any other reaſon be aſ- 
ſigned for this, but that none but God is to be 
be ng ny ? And what is this but proving the 
point, by taking it for granted ? Bo 
Bur that there is no ſuch neceſſary implica- 

| tion, is plain; for the worſhip of ſuch inferior 
1 Being, is worſhip to one who is ſuppoſed to 
1 have all his — power and authority from 
Jt Gop; and therefore not to have divine per- 
fections. And to tender worſhip to Gop, un- 
| der this notion, were manifeſtly to diſhonour 
Fit and degrade him. In ſhort, the ſuppoſing 
'S | him not to be Gop, but an inferior Being, is 
4 to ſuppoſe him not to have divine perfections; 
and the worſhiping Gop, under ſuch a 
notion, would directly deny him to have 
divine perfections, inſtead of implying it; 
and inſtead of honouring him as Gop, would 
degrade 


[ 9] 


degrade. him into ſomewhat that is not 
GOD. 5 9 57 
Ir does not ſeem to me, therefore, that 
there is any reaſon, in the nature f things, why 
all worſhip muſt be znchangeably and perpefu- 
nd ally confined to Gop himſelf; or, why GoD 
nay; at 10 time, and on 10 conſideration, al- 
os, or require worſhip to an inuifible Being, 
bo is not Gop;; and if ſo, the natural obli- 
Naation of che fir} command, is not deſtroy d by 
ich worſhip. It is, and ever will be obliging, 
as far as there is perpetual reaſon for its obli- 
ation; though what was peculiar in it, or 

joined, pro tempore, may be changed; as is 
the caſe as to the fourth commandment, in the 
general account of Chriſtian n 
+ SHOULD you tell me, I muſt herein be un- 
der a miſtake, becauſe the ſcriptures, even of 
che New Teſtament, charge Polythei/m on the 
Hatbens, for worſhiping the creature, be- 
As the Creator <; and ſerving thoſe, who, by 
nature, are not gods“; though many of theſe 
were worſhiped only as mediatorial Gods; all 
acknowledging one ſapreme Gob, whom the 


Þ And ſhould this be neceſſarily implied, then the worſhiping 
Chriſt, with religious worſhip, is, in fact, giving him divine wor- 
ſhip, which is practically to acknowledge his divinity. And ſuch 
practical . acknowledgment, ſhould, methinks, more recommend 
them to our eſteem and love, than a miſtaken apprehenſion concern» 
ing him, ſhould influence us to the contrary, As Go is certain- 
ly more honoured by duiiful behaviour towards him than right aps 
Pre benſion concerning him; and will ſooner accept one who carries 
it dutifully, wich cvrong appre henſions, than one, wha with juſter 
thougi ts, carries it unduti fully. 

© Rom. i. 25. d Gal. iv. 8. 
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[16] 
Romans term Deus Optimus Maximus, and 
their very poets, Hominum Pater atque Deo- 
rum: This fat? is hardly to be made out; 
nor will the texts bear the ſtreſs laid on them. 
As to the fa#, that the Heathen pbiloſo- 
pbers and Literati did, many of them, talk of 
one ſupreme God, and of the others as a ſort of 
mediatorial Deities, is not denied. But whe- 
ther the people made this diſtinction, and did 
not worſhip all as equally Gop, is another 
queſtion. The ſcriptures ſpeak of them as 
ſuch gro/s Idolaters, nay, as rendering divine 
worthip to flocks and ſtones © ; to Beings that 
have nat eyes to ſee, nor ears to hear, nor tongues 


fo peak *, dumb Idols. Confult the ſtory of Eli- 
jab's deſtroying the prophets of Baal. Is there 
any footſtep or print of a nediatorial Gop ? 
Does not Elijab ſay, If Febovab be Gon, tben 
follow bim; if Baal, then follow him 2. And 
upon the decifion of the conteft, the people 
cry out, Febovab, be is tbe Gop . There is not 
the leaſt hint, that the conteſt was between 
the /upreme and a mediatorial Gop, but between 

to, making equal pretenſions to Godhead. 
Tur texts referred to, ſpeak not home to 
your point. That to the Romans is, indeed, a 
charge of idolatry or Polythei/m on the Heatbens. 
But it is not certain, that the Apoſtle here means 
worſhiping the creature befides the Creator, 
that is, as well as he, Our tranſlators have 
rendered it more than the Creator; and the 
© Tfa. xxxvii. 19. fPfal.cxxxv. 16, 17. * 1 Kings xviii. 21, 

u Ver. 39. | 
prope?! 


L 
prepoſition, , will certainly" bear this 
ſenſe; and the context ſeems to require it: 
Where the apoſtle does not ſeem to be ffating 
che notion of Idolatry, but aggravating tbeirs, 
Nas well as their other crimes. To this pur- 
"poſe it ſeems more proper to charge them 
iich worſhiping the creature above the Crea- 
er (of which they were certainly” guilty) 
han beides him, the firſt being more criminal. 
However, yours is not the zece//ary ſenſe; and 
berefore no nece concluſion, to your pur- 
Dole, can be drawn from it. 
ur to the Galatians ſeems, to me, quite 
ee ſides your purpoſe. The Apalll 
charging the guilt of Idolatry on the Galari- 
2. nor aggravating it; hut warning them 
againſt jewiſb teachers, who would have per- 
ſcaded them to be circumciſed, and thereby 
would have enflaved them to the elements f 
the world, to which, by this rite, themſelves 
Were made ſudject. 4 ; | Nine sd 
Io this. purpoſe, at the beginning of chis 
chapter, he ſhews, that Gop's family, under 
the ſewiſb diſpenſation, was in a ſtate of non- 
age, during which, the heir differs little from 
a ſervant ; but, under the goſpel, the mem- 
bers of it are grown up to a ſlate of manhood ; 
and hints how prepoſterous it would be for 
Chriſtians to relapſe into ſuch a ſtate; And 
to enforce this | conſideration, is the paſ- 
ſage referred to introduced; Then, indeed, 
when ye know not God, *s\wazle (not ye did 
ſervice, but ye were 7 Toi; n pdet Bas 
| 2 Oioiß. 
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Oco7.” But now how turn .you again ib rboſt 
weak ang beggarly elements, to which you would 
again he in bondage (FeAwe Vl.) You'ob- 
Is it not manifeſt, that J, in both 
places, is to be rendered alike? Doth not this 
beſt ſuit the Apoftle's deſign? Do not the weak 
and beggarly elements here anſwer to the ele- 
ments of the: world, mentioned before? Are 
not theſe explain'd by obſerving days, &c. And 
is it not a bondage of which he puts them in 
mind, tocaution them againſt a return tothe liłe 
bondage? That of the Jeus they had not ex- 
perienced; one like it they had in their for- 
mer Heat beniſm: This he ſets before them, to 
prevent their relapſing into ſuch a ſtate; and 
this directly to his purpoſe. But why ſhould 
he mention: their former Idolatry? Were the 


jewiſh teachers perſuading them to turn Idola- 


ters? No, but to be circumciſed, and thereby 
come under the bondage of their law. To charge 
their former Idolatry upon them, was no- 
thing to his argument, and much leſs the ſta- 
ting the notion, or aſſigning the ratio formalis 
of it. en een ie ib oh 
Ir. is not their worſbiping ros pri voct Bowe 
Oroig, whatever this means, but being en- 
ſlaved to them by obſerving days, &c. of which 
he ſpeaks. Whether the phraſe be rendered, 
thoſe. who, by nature, are not Gods, or theſe 
Gods which, in nature, are not, (many of which 
were worſhiped by -Heathens) if proper wor- 
ſbip be not meant by the verb i swaals, no 
Wh 2 8 18 


$2.48 
argument can thence be drawn, that to wor- 
ſhip even the Gods who have no natural exi- 
Bence, is Idolatry, or a breach of the fuß com- 
mand. It is enough for the Apo/tle's purpoſe, 
that what is ſaid concerning them is true, 
orghich is the caſe, whether gYou be rendered 
nature, or by nature. Nor can the Apoſtle, 
42 ſuch an incidental paſſage, be ſuppoſed, 
uite beſides his purpoſe, to ſtate the formal 
arion of Idolatry, or rather Polytheiſin. It 18 
ot their crime, but their encumbrance; not 
veir Idolatry, but Bondage, whilſt they were 
gagolaters, that he ſets in view; and that, not 
ro blame them for what wa [bur cau- 
tioa chem for the future ; and char not againſt 
a fault neither, but a grieamce. 

Ir fignifies little what gvo d fignifies, if 
daten here ſignifies not to worſbip, but be en- 
= /ved. And though it every where elſe ſigni- 
8 fy to be by\nature, in the Neu Teſtament, 
this does not argue it muſt be ſo render'd here. 
And if by nature Gods muſt ſignify eſſentially 
Gods, I ſhould think the Apoſtle would hardly 
have uſed this phraſeology, but rather have 
ſaid, Ye ſerved many Gods, when by nature there 
is but one Gad. Eſpecially in ſtating the no- 
tion of Polytbeiſin, he would have guarded 
againſt the moſt remote hint, that there were 
Gods, or more than one by nature ; nor left the 
Heathens room to ſay, that the worſhip of 
many Gods was no crime, if they were by nature 
Gods, which they ſuppoſed many of theirs to be. 
ws Ueoxn 
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 Uron the whole, ſince there is no reaſon 
in nature, why worſhip ſhould, at no time, 
be given to men, or required of Gon, to an 
inferior inviſible Being, how does it ap- 
ear, that worſhiping Jeſus Chrift, ſuppoſing 
Fim ſuch a Being, with inferior worſhip, de- 
ſtroys the morality, that is, the natural obligati- 
on of the fir? command? Gop has plainly com- 
manded his worſhip ; as Go, they think they 
cannot worſhip him, without plain breach of 
the firſt command, which naturally and un- 
changeably binds to worſhip no more than one 
Gop, that is, no more than one who zs God; 
two. who are Gop, being, in their account, 
tuo Gods. Though, therefore, I can eafily 
rove them guilty of not intentionally glori- 
Fring Chriſt as Gop, I cannot charge them 
with formal Polythei/m, in giving inferior 
worſhip to Chriſt; eſpecially if the worſhip to 
be rendered him by the Cbriſtian ſcheme, is 
worſhip inferior to what is' divine, as they 
think it is. But, | 
2. ARE you ſure your ſelves are guiltleſs, as 
to this particular? You ſhould, I think, be 
very ſure, before you make their guilt the 
round of renouncing all Chriſtian fellowſhip 
with them. Doubtleſs, ſay you: We can ſee 
no danger on our fide. The breach of this 
command is what renders. their ſcheme ſo 
frightful ro us. I know it : But may you nor, 
unawares, flip in a matter on which you are 
yet upon the guard? I will lay before 5 
the 


iT = a. 

the reaſons why I think you are not ſo whol- 
ly out of danger as you apprehend. | 
Is not God as much diſhonoured by offer- 
ing him worſhip no? divine, but inferior, as 
by giving worſhip. inferior to an inferior Be- 
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- Miz! Nay, more? ſeeing ſuch worſhip mult be 
"—WM&grading to him; but the offering ſuch wor- 
4 ip to an inferior Being, cannot deify it, but 
on ſuppoſition that all worſhip ro an inui- 
7 Being, muſt, in the nature of things, be 
rin, which to me appears not. 7 
Fr do not you offer ſuch worſhip to e- 
We Chriſt ? Muſt you not do it, even on your 
on principles? Do you not,ware ou not 


ound to worſhip him 2 N Some, in- 
deed, to avoid this argu deny all worſhip 


= to. him a Mediator; but wich what eyes 
7 hey read the ſcriptures, 1 could never ſee. 
or, | Tv... L 
Is not /aving faith, the primary duty of 
Chriſtians a 12 in him 2 Mediator Is 
$ this 20 act of religious worſhip? Is he not 
berein to be owned, revered, addreſſed to, con- 
FF fided in, and thereupon beloved and obeyed as 
uch? Is not this the faith, into which Chri- 
| ſtians are baptized ? Is he not as /uch to be re- 
member'd in his ſupper ? Can his death be 
ſhewn forth but as ſuch? The death of Gop, 
as Gob, cannot be ſhewn forth; for as Gop 
he could not die; nor did he die under that 
character, but as Mediator. Is it not as Me- 
diator we go to Gop by him, in every common 
act of Chriſtian worſhip ? And do we not di- 
2 realy 
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ö 1 63 
rectly / invoke, apply to him, and rely n hini 
therein as ſuch,* In ſhort, the worſhip to 
Chriſt, enjoined by the Chriſtian religion, is 
worthip to him under this character. To de- 


ny this, is to deſtroy the very foundations of 


our religion as Chriſtian. A © ot 
Bur is not this, uſt it not be on your own, 


that he might come aud do his will. This xhey 
think muſt prove him an inferior Being. 

How do you rid your ſelves of this diffi- 
culty? Not by denying the ,; this can- 
not be denied; but by ;a diſtinction between 
the Theology of the Trinity and the Oeconomy. 
All three Perſons are equally Gop; but by 
voluntary diſpenſation; the 7/7 bears the ſtate, 
character, and | majeſty; of Gop, the ſecond 
of Mediator between Gop and men, the third 
of Paraclete. In theſe characters the Son re- 
ceives his commiſſion to be Mediator from the 
_ Father ; not as firſt in the Trinity, but Gop 
in the Oeconomy. The Paraclete has his from 
both Father and Son; not as ſuch in the Tri- 
nity, but as Gop and Mediator in the Oecono- 


my. So that though the Father, as to the 
| Theology, 
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T heolagyyi/Be” not [ingly and ſolel) Sen yet 
this 18 As peculiar cbaracter in ew gere 
It is 7th. him as ſuch; the Son mediates fox 
ſinners, to him offers himſelf in factifice," and 
him has his commiſſion for this purpoſe. 
bis is the common Knie on this head, . 
9 19951 
4 1 if Chrif be to be n pod 4¹ Medi: 
and to be Mediator muſt. — 2 x commiſ 
9 om Gon, viz. Him Who bears this cha- 
. Ref in the diſpenſation, can this worſhip' be 
on when the perfon ro whom it is rendered; 
Duſt che very tender, de co 
omminnoner of Gov? 
_— $:09LD you fay; the 3 | 
ine, becauſe hoon he B&Gop's nf ny; 
hc alſo u GO: the conſequence” is fat from 
Peing nectſſaryſ Forgif he worſhip is tobe 
ien him a; „Medi, and for begs ns 3 
ois office he n have a commiſſibn or 
Cod, he muſt be worſhiped not 9s GN put as 
= Gov's Officer. He is not Mediator a Gon, 
chowever neceſſary! it be, that, for thꝭ diſcharge 
of chis office, he ſhould be Gop) but iat oo 
ſtituted of Gop ſuch an Officer, and Having 
bis commiſſion for it:: UD res- 
SUPPOSE two earthly. Ros governing the 
fame kingdom with equel.power, and tolbring 
about 2 reconciliation with rebellious fuby 
one, by mutual conſent, aſſumes for a time; the 
ile and title of King, and the other, by a 
commiſſion from him a, ſuch, becomes Medi- 
ator betwixt him and the rebels, to introduce 
& - them 
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them into his prſence and upon er ſub⸗ 
miſſion” recommend them ts mere and 
they. are required -as ſuch to apply td 
Do they apply to him as their 'Sovereio er 
as a Mediator appointed by him, and com 
ſioned to bear this office? is the homage Rs 
receives from them Zingly homage? is e 
manifeſtly homage to an Officer conſtiruke@by B8 
the King's commiſſion, and therefore inferior to 
what is kingly? The caſe ſeems to nie parſe}, 
except that in the preſent Caſe, this muſt More 
ſtrongly exclude: Becauſe Gop being Menti- 
Ally exe, hg. who gives a commiſſion a Go, 
uſtat rior, and cannot give à com- 
Wis cqual, without admitting 

a0 Gos. 'Y * 3 | „ dn S 


Tux homage tferefore paid the "Mediator 
in the Chriftiax ſtate id ngt, cannot be, proper- 
divine, but muſt be Inferior; Not the wor- 
ip of Gop the Sovereign, but of one who 
(though he be Gop) is not acting under hat 
Character, but in an office to the bearing 
whereof che commiſſion of him who doth is 
neceſſary. For uo perſon taketh this honour 
to htmfelf; but he ub it called of Gon Tor 
eexuT® Tis Aapubevu, And if it be not neceſſary, 
why ſhould it be given? bur if ir be neceſ- 
ſary, his muſt be an office inferior to that of 
Go, and if under this character he is to be 
worſhiped, it muſt be with inferior, and not 
properly divine worſhip, | 


miſſion to ana 


| Heb. v. 4. 
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Fas 18,48 necei 55 5 DES 
4 ien „ in your on ſcheme. n 
| "IF commiſſion, call, unction of the holy - 
.4 Piri for the diſcharge of his office. 'The Man 
4 Feſus is, expreſsly ſaid to be, yy Media- 
Between God a nd Men.. 

75 then he is 8 be worſhip ed as: e 
* ae be Mediator 5 being Man, | 
= = the Mani, be. worſhiped, when che 
cdiacor, is? muſt not cvery, thing ee 
ae to this character wrordups: 
hen he is worſhiped undeg vo 


don as Well 41 5 
ore; the worſhip 
is and muſt be Man 


12 
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Snoprp you ſay, he ig 
and to him as ſucb, there 
is directeg. ſinc 
as well as Gob, mult not the worſhip, for the 
dame reaſen, be directed alſo to che Man! 
the worſhip not being given him as Gon, bur 
as Mediator. All in him that bears this office, 
muſt be worſhiped when he is. And his u- 
man nature being as neceſſary to his office, 
and being commiſſioned to it as well, as his 
divine, that alſo muſt be worſhiped, If as 
Mediator he is to be worſhiped, ail. that. he 
is, and it was neceſſaty he ſhould be, for bear- 
ing this office, in which and for which this 
homage is paid, muſt ſhare in it. 

HENCE the conſequence ſeems neceſſary, ei- 
ther, that as Mediator he muſt be worſhiped 


k 1 Tim, ii, Fo 
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With . p inferior. t to What W. ihe: Or 
_ elle, divine worſhip may be — ts man, 
atleaſt to Humanity, to a Creature," and Wiin- 
ferior Creature too: Or elſe the worſhipe or 
Jeſus Chrift, Gop-Man, muſt be breakefd of 
the firff command. The laſt I believe yon will 
not admit. Should you. allow the! ſecond, 
Withievhbat juſtice can you charge thoſe in the 
3 oppoſite ſcheme, with fo much ſeverity, for 
: worſhiping an inferior Being, with snfopuor 
worſhip, whilſt you offer to an inferior Grea- 
ture, 1; worſhip . divine? But if you 
admit the ff, you do your ſelves that very 


ging, n vet you condemn in them as 
ſuck | hetnous ON ] Us bar? | 
A Diffin&ion; ov, is here uſed} herween 
the Foundations on hich the ie Curiſt 


reſts, and the Mori oy He is 
only to be worſhiped & G05, gh his be- 
ing Mediator aj move to the offering it. 
Religious worſhip can be founded on nothing 
but the divine Perfection of him to whom it 
is tendered, tho' there may be other moti ves 
for rendring it; So chat Chriſt may be wor- 
ſniped, for that he is Mediator, that is, his 
being Mediator may be a motive to worſhip 
him as God; but he muſt not be worſhiped as 
Mediator, or under that formal conſideration. 
Bur withoutenquiring, whether this be not a 
diſtinction without a difference, at preſent, or 
whether the Foundations for worſhip are not e- 
qually motiues, and the motives equally foun- 
dations, there is no room 1 for the diſtinction 


here. F For, Tux 


7 the 
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"rpg ſrving” faith of the goſpel is not 4 
baligfing in Peſts Cbriſt as Go p, for that I 
e this new motive to believe in him, chat 
is become Mediator betwixt G o p and men; 


dor a belief and truſt in him, under that for- 
14 conſideration, as he is Mediator; for if he 


re cop, were he not alſo Mediator, this ho- 


che Mediator, are, by no means, proper acts 
ef worſhip or homage to Gon, but to dh 


mage is not to be offer d him. Faith or truſt 4 


—_— M-dator ;' and they are due to the Mediator, s 
ire be not Gov. It may heighten my fazth 

—_ or Yr; to confider that the AMediagag.s : 
Ga; but were he not G gp eelmuitapply 
to him, and truſt in hi , Mediator, if he 
be conjſtituted ſuch of His being Gop, 
may be a motive, that is foundation, for my 
firmer truſtſ but | thevFormal reaſon of my 
truſting in him Mediator, muſt be that he 
is Mediator, and conſtituted ſuch of Go p, whe- 


* 


ther he be G o p himſelf, or no. 
BuT admitting there is ground” for this di- 
ſtinction, and that all men of abſtracted thought 
do direct all their worſhip to Gp the Son, as 
Gov, conſider ing his mediation only as a mo- 
tive; are you ſure every common Chriſtian has 
accuracy and abſtraction of thought enough 
for this purpoſe ? Or when to excite gratitude 
and devorion co their Redeemer, they call to 
mind the agonies in the garden, the whips, the 
nails, the ſpear, the doleful out-cry-on the croſs, 
all the ſufferings of the humanity ; are you 
ſure they have ſkill to direct their excited 
| thank- 
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tankfalo 28d devotion x0 cho Sunne Perſon, 


dropping all regard to the agonizing, bleedi 
Ja: 4 4 and dying humanity? Should hey 
not, they directly offer their worſhip to he 
Manhood: Nay, ſhould any of their | worſhip | 
be directed to the Mediator, and not the whole 
of it to Gop the Son, ' whilſt his mediation is 
only made an incentive to it, they cannot be 
«excuſed, on this foot, from breaking the jirff 
command. 5 LIND Ge it) 
ARE you lure all good Chriſtian people are 
apprized of this diſtinction between grounds and 


1 
* 


motives of worſhip, or have ſkill to apply it, 
ſo as.to Loder of this fin-? If you — — 
are, you can have gone aſſurance, I ſhould 
think, upon very weßß evidence. If yau are 
not ſure, you have ſome reaſon to fear being 
polluted with the Idolatry of ſame, who. pro- 
feſs the ſame faith with you, by having fel- 
lowſhip with them, as well as with thoſe who 
differ from you. Nor do you ſeem, to me, to 
act the fair and conſiſtent part, whilſt you are 
ſo very ſcrupulous on one ſide, and without 
jealouſies on the other. | 
Bur if you are got over all difficulty as to 

this, are you ſure all common Chriſtians, in 

your aſſemblies, have. ſkill enough to unite 

the 7wo natures in Chriſt, without confound- 

ing them, or dividing the Perſon in their 
apprehenſions? That they are all more accu- 

rate in their thoughts on this head, than 

the great patriarchs Neftorius and Eutyches ? 

Should they not, their worſhip, in one cale, 

muſt 


* 


muſt be directed to a nix d Being, made up of 
Gop and man; in the other, to a wrong ob- 
ject; and in both caſes muſt be formal Idola- 
ters, in your ſenſe, or tranſgreſſors of the firft 
command. Nay, ſhould they imagine the Me- 
diator's Perſon only compounded out of his 
ro natures, without confounding them, as 
rhe perſon of a man is compounded of /ou/ and 


RX muſt make him inferior to a divine Perſon 


* 


and aggravating their miſtakes by hateful. con- 
ments or practices of the good people they ani- 
mate to hate them; and forget how many of 
their ow- ide may be involved in the guilt they 
are forward to faſten on their Fn b ; tho" 
it ought to be much more their concern, to 

reſerve their followers from lite guilt, chan 
inflame their paſſions againſt others for it. 
But it is time to proceed to the 
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errors unavoidable; if ſuch ſubſiſtence be not 
really ia nature impoſſible; of which by and 
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body, without mixture of their ſubſtance, this 


Bur men zealouſly purſuing their 7 | 


ſequences, ſeldom advert to the wrong ſenti- 
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II. Second charge you lay in againſt DI 
who differ from you, vis. THAT: they dem 
the great Chriſtian doctrine of ſatis faction For 
fin, by Chriſt's death. How fo? bs 


| Do they de- 
ny his death to have been an expiatory Sacri- 
fice? or that we have redemption through his 


blood, even the forgiveneſs of fin? 1 believe 


every ſingle man among them will diſavow 


this charge. But it is the inevitable conſequence. 
of their doctrine. Then make it an argument 
againſt their doctrine, and puſh it as home as 
you can; but charge it not on the men, and. 
make it aygeaſgn of your diſpleaſure againſt 
them, or cenfures of them, that they do what 
they diſown. Once Make it clear that their 
doctrine is chargeable With this cofiſequence, 
and, I believe, they will renounce it, But 
how you will do this, I do hot ſee; r. 
1. Ir I take you right, you ſuppoſe the in- 
jured authority of G oD muſt be righted, and 
his juſtice ſatisfied, by the Full payment of the 
ſinner's debt, either in ſpecie, of by an equiva- 
lent. But are you ſure this is a doctrine at the 
foundation of CHriſtianity? I have read the 
Bible very careleſsly, if you can point me to 

the place where this is ſo much as intimated. 
Bur admit it to be a ſcripture doctrine, why 
muſt your oppoſers be charged with deſtroying 
it? You muſt have another propoſition eſta- 
bliſh'd, e'er this can be proved, vi. That none 
but GoD could make this ſatisfaction, Is this 
any 


p 
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any affertion of ſcripture? I never yet found 
it there. Indeed, allow that Gop has been 
facfificed for fin, and the conſequence will not 
W ve diſputed, that this was ſome way or other 
eeceſſary. But for what reaſon it was neceſſa- 


uſe none but Go p could ſatisfy for fin, till he 
Wc has any where done. 


_ t a full amends to the divine juſtice, is t 
—onfequence neceſſary, that 
duld make this atenement 
no Heing inferior to Gg, who is fo much 
wan's fupcrior, as that Bis free and voluntary 
»baſenens intg man, and His ſhamefii death on 
oc croſs, may poſſibly make full amends to 
aivine juſtice for their fins, who return to 
Gop by him? If you are not ſo thoroughly 
acquainted with the he ſcale of Being, as to 
bave plain and uncontrolable evidence of this 
u cannot be ſure of your conſequence: And 
WF whence ſhould you have ſuch information and 
evidence? | | | 
You may think this no way neceſſary; the 
guilt of fin is infinite, and no amends can be 
made to Gop for ſuch injury, but by one who 
is infinite, that is, in other words, Gop. Is 
this a ſcripture aſſertion? I never met with it 
there, nor, I believe, did you. I have heard 
@ reaſon given for it; bur, I fear, if it has any 
force, ſatisfaction for the guilt of but one fin- 
D gle 


re you lure there 
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=, you may gueſs, if you pleaſe; but you 
ee no authority to ſay it was neceſſary, be- { 


I ; Apr then that fin could not be'expiated, 


Was ſaid it before you; which I find not that 
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gle ſinner will be utterly impolible y 
without a ſuppoſition, which, I am per{tyded, 
vou will think utterly, if not iſinitely, u . 
ſonable, and much more ſatisfaction for 
guilt of all the redeemed amongſt men. 

War renders the guilt of ſin infinite? The 
infinite dignity and authority of the ſovereign 
it injures. To this it muſt hold proportion 5 
and therefore deſer ve infinite pumnſhment, and 
) Nand in need of an infinite ſatisfactin. 

- Bur, if it be verily ſo, the guilt of every 


| Angle fi ſin muſt be infinite, becauſe of the laßt 


d authority of him who i in- 
it; this being injured as 


much by one - firig/as by 
many. And for thigMarther reaſon, ti if it 
be not, neither can the guilt of che ſt mul- 
riplied fins be infinite. No Addition of finite 
quantities or qualities, or multiplication of 
them, can make up one that is infinite. 
Bur if every ſingle fin be infinite, deſerving 
znfinite puniſhment, and needing. an, igſfinite 
ſatisfaction for it, even the death of Go, 
muſt not every other need the like? And how 
then ſhould full amends be made to the juſtice 
of God, for all the fins of but one ſinner, un- 
leſs Gor die as often as the man fins? This, 
I dare ſay, you will think utterly, if not ing. 
nitely, unfit and unreaſonable ; though, i 
your way of arguing, it ſeems abſolutely ne- 
ceſſary to atone for the fins of but one man. 
WILL you ſay, that yet his dying once is a 
full compenſation to his juſtice, for the fins of 


all 


nite dig 


jured and fe 
truly, though not 
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all mankind, all that are ſaved? Can you ſay 
it? It can no more than ſatisfy for ane fin, 
the guilt of which being infinite, needs infinite 
ſatis faction, that is, the death of Go; yet it 
an make full amends for the numberleſs ſins 
Sf millions. Is not this palpable abſurdity ? 
oold it not be thought 2 by every one, in 
ery other caſe? Such a Lever, with one mans 
ce, can no more than lift half a tun an inch 
com the ground, and yet the ſelf-ſame Lever, 
oc che ſelf. ſame force, can perform the boaſt 
ecbimedes, move the earth from its place 
aft it to che ſtars: Is not this ſelſgentya⸗ 
Scion on view ? A ER. 
I ſhould be loth to lay t at the foundation 
of Chifionity which mulſ ndermine it, make 
hat nece/ary.to ſatisfaction for fin which muſt 
cave 30 poſſibiliey q it or found all the fin- 
ers hopes of reconciliation to G op, on that 
hich muſt ruin them all. 8 
To ſay more is not to be had, therefore 
chis ut be ſatisfactory, is a very wrong infe- 
4 rence. Indeed, it will follow, that divine ju- 
{tice muſt be herewith content, if finners be 
hereupon forgiven, but then it muſt be con- 
tent with leſs than full amends, or plenary ſa- 
tisfaction. 
AND if Gop muſt accept of leſs than full 
amends to his juſtice, or the guilt of no one 
ſinner can be atoned for, how will you prove 
that he cannot accept of the ſacrifice, of the 
beſt and moſt excellent of created Beings, but 
mult inſiſt on the ſacrifice of one, who is Go? 
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Or how. is Te re dockt be on em 
for ſin, by the ſacrifice of Cbriſt, ny, © by 
thoſe in a different ſcheme from yours? 

he not be a ſacrifice for fin, unleſs he wer 

Gop? Bur, 

2. ARE you ſure, in your own ſcheme, of 
ſuch infinite ſatisfaction ? Manifeſt it is from 
the goſpel, that the ſatisfaction, be it finite os, 
infinite, muſt be by the death of him WH 

makes it. Without the ſhedding of blood, there 
ts no remiſſion: You ſay the ſatisfaction muſt 
be infinite; the death of one who is God. You 

muſt mean one who is fruly and really God, 


elſe. you 2 ſelves. Could Gon 
I Has he a le ay down, or blood to 
ed? Any one truly 1 i really Gov 2 If not, 


how will you have an infinite ſatisfaction? 

| You will fay, perhaps, Gen, the divine 
Nature, or Being, cannot die, but a divine 
Perſon, by becoming man, might in that hu- 
man nature-die, and atone for fin by death, 
Jeſus Chrift, God-man, might die as man, and 
make atonement by dying as GoD. 

Lu vs conſider how this way you will be 
ſecured of an infinite ſatisfaction. In order 
hereto, the perſon who ſatisfies muſt have infi- 
nite dignity ; otherwiſe his death cannot be of 
infinite value, nor therefore be an infinite ſatiſ- 
faction; And he muſt be capable of dying, 
otherwiſe, whatever dignity he has, he cannot 
atone for ſin by death, for that he cannot die. 
Feſus Chrijt therefore muſt be but one Perſon, 
though God-man; for if the dying perſon be 
ones 


8 


one and the perſen who has infinite dignity 
be ant ber, the firſt may die, but cannot ſatisfy 
for fin : The other may ſatisfy for fin, but cang—- 
= 29 dic. $ « 
ru he may be ene perſon, he muſt ei: 
N. be 4 compound perſon made up of both 
cures, or one nature being his perſon (ſuppoſe 
we divine) the other muſt ſome way or other 
come bis perſon. | 2 
I the /½%/½% caſe ſuch compound perſon can 
der be a divine perſon nor an human, but 
BZ tertium compounded of each, made up 
boch. Such perſon muſt be 7xferior in digs 
icy to a divine perſon : His p ö — 
= wendy his excellency angie being partly 
ci vine. and partly humai and therefore muſt 
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be inferior to what is ul and only divine. 
And if none but a divine perſon can ſatisfy for 
60, an inferior perfon, it is evident, cannot 
make this ſatisfaction. Nor is it Gop that 
dies, but Gop- man, not a divine but mixt per- 
ſon. As the ſoul dies not when the body dies, 
though. we ſay the Man dies, who is not 
the ſoul, but a pern compounded of foul and 
body, and yet no more is meant by it, than 
that the hody is dead, and the union between 
foul and body pro tempore diſſolved. 
Ver, by the way, I am miſtaken, if this 
be not the common notion of Chriſtians as to 
| this 


And thoſe among them wha are accuſtomed to hear the 4th a- 
waſian Creed, ſeem to be led by it into this way of thinking ; 
ſeeing they are told therein, that as ſoul awd body are one Man, fo. 
Gov and Man is one Chriſt, Unleſs the change of numbers, of 
| which 
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this is mare” f. for I doubt 50 have N. . 


phyficks enough to have any notion o 
man nature's having communion in his wy 
Perſonality. But in this way you cannot have. 
an inſinite ſatisfaction, the perſon that makes 
it, not being a divine Perſon, nor eren 
infinite. 

LET us ſee then how we may have i it, in 
the other way; how ſhall the Lagos, the divine 
perſon, lai! Or fin by death? as ſuch he can- 
not die. But uk might, die in his aſſumed 
humanity. I doubt it, unleſs his aſſumed hu- 
17 became himſelf by this aſſumption. For 

ſs that WY be, that might die, but be 
7 uld not. could it be he, without 
being that divine H he is, [ mean aich. 
or more than nominally ſo. 

For what is his .perſgn really. (or as the 
ſchools ſay a parte rei) but the divine nature 
ſubſiſting with his peculiar mode? Or, if a 
principle of Agency be taken into its notion, 
it is the divine Being or ſubſtance with its 
mode, that really is that particular ſubſiſtent 
and principle of Agency. And to be his per- 
ſon really is to be what the perſon is, that is, 


the /elf-/ame Being. Nothing can really be this 
who, but muſt be the t this who is, at the 


ſame time. 
Tuus John the human Being ſo named, 


is John's perſon really, though we don't call 


which common Chriftians know little, be ſufficient to guard them 
from miltakes, and direct them to think of the Logos alluming the 


manhood into the communion of his perſonality. 1 
the 


che Being as ſuch, or as human Being, by the 


xe perſon, but this human Being as ſubſiſting 
75 de and a principle of Agency. Or in 
W other words, our notion of John's perſon, is 
mat of the particular Being as diſtin from 
Wi vcry other ſuch Being, and a diſtin prin- 
pie of Agency. But this perſon is meer no- 
on, being nothing elſe but our conception of 
bwman Being, wich this preciſion or limitation. 
and that human ſubſtance we call John is 
eh the perſon, and nothing elſe à parte rei 
en be fo. 8 
So that, whatever nion be ſuppgſed be- 
tween the Logos and the aſſumed- Humanity, 
Frhis cannot really be his pgfon, without being 
at the ſame time what tits perſon is; nor he 
= r:a/ly be the dying manhood, nor therefore 
really die, when his human nature died: That 
might die, but he, that divine perſon, could 
not. For ſeeing he, à parte rei, is the divine 
nature or ſubſtance with his peculiar mode of 
ſubſiſtence therein, the human nature can ne- 
ver be really he, this perſon, unleſs it be alſo 
the divine nature ſo ſubſiſting. And this it can- 
not be, or if it could muſt be immortal, and 
utterly uncapable of dying. But remaining hu- 
man nature, and ſo capable of dying, in what 
ever union elſe it be ſuppoſed with him, if it 
be not really his perſon, that is, his divine ſub- 
ſtance, hat may die, but be cannot, nor there- 
fore make ſatisfaction hereby. 


AND if the :nfinize dignity of the ſufferer, be 
needful to make ſatigfaction for fin, the dying 


humanity 
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zumanity can have no ſuch dignity, her make 
ſuch ſatisfaction. For infinite dignity is i 

rable from the infinite perſon, that is, n Yo 
and reality, from the infinite Being that is the 
perſon. Nothing can really have this dignity, 
but this Being it ſelf. So that unleſs the hu- 
manity be that very. divine Being, there could 
not be infinite dignity in its death; nor theres 
fore amends made by it, ix your way, for the 
ſins of men. has 7: L008 
IN your way two things are abſolutely ne- 
ceſſary, viz. That the divine perſon ſhould be 
really and truly Man; otherwiſe he could not 
really and«raly, dig for fin; and that the hu- 
man nature ſhould veally and truly be that 
divine perſon; otherwiſe his ſufferings and 
death are not of infinite value; that is, the 
perſon, whoſe, the infinite. dignaty, is, does not 
really ſuffer and die, without which you can- 
not be ſecured of an infinite ſatigfaction for fin, 
But could his divine perſon be really man, or 
the human nature in union with him be really 
Gop, that is, che divine Being as ſubſiſting 
in his perſon? are not both manifeſt impoſſibi- 


lities? Or may chat in ſtrict truth be ſaid, which 


in ſtrict truth and very deed is impoſſible? 
Bur if the Lagos could not really be man, 
nor therefore in ſtrict truth ſaid to be ſo; nor 
the human nature be himſelf the very Logos, 
nor therefore ſtrictly ſpeaking be ſo termed, 
the conſequence is unavoidable ; that this di- 
vine perſon could never make atonement for 
fin by death, nor the dying humanity make ſa- 
"2K tis faction 
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riefaction for ſin by the infinite value of its 
death, Whatever other union be conceived 
between the divine Perſon and the aſſumed 
Humanity, unleſs they are ſo much one, as to 
be the ſame ; that is, unleſs his Humanity be 
really his divine Perſon, and his divine Perſon 
We really his Humanity, he could not really 
We for fin when his humanity died, nor could 
e death of this Humanity be really of infi- 
ite value. 

© SHouLD it be ſaid, his Humanity was af- 
ned into the real communion of his Perſon 
is could not be, without its being aſſumed 
io the real communion of what that Perſon 
. And this Perſon being, in truth, the divine 
ea ture fo ſubſiſting; this muſt be commu- 
gnicated as far as the Perſon is, And the hu- 
man nature muſt hereupon as verily be the 
erbat as the who, which the Son of Gop is; 
rhat is, muſt be as verily Gor, or the divine 
Being, as he. For to talk of a communica- 
tion of the Perſon without the Being, is to 
talk of a communication of the Perſon with- 
out the Perſon; for that a parte rei, the Per- 
ſon and Being are one and the very ſame. 
If therefore the Sons Perſon be communicated 
to his humanity, his God-hbead muſt be com- 
municated to it, and hat muſt be as verily 
Gop as himſelf is; which can never be, 
and if it could, he could no longer be man, 
nor therefore capable of atoning for ſin by 
death. And for the fame thing to be Gop 
and man at once, that is really and truly ſo, 
is 


£343 
is ſurely as —_ as trunſubſtantiation. 
Satisfaction for ſin in your ſenſe, ſeems to me 
therefore, in your own ſcbeme, as impoſſible as 
il in theirs. | " 
Wt Gop might indeed take man into ſuch cloſe 
wt | union — and Felation to himſelf, and giv 
LAY him fuch property hd Invert in alt © 


| By | ' thereupon, graciouſly to repute this mans ſuk- 4 


14S ferings bs, and accept them as /uch, and act J 
hy: in ſuch a manner in and by him, that he may 4 
be ſaid to do, what the man does. Such an j | 
"Occonomy is intelligible. Such union of Goo 


— — — 


— Ee ere es : 
4 


wi an. ſuch relation of Gop man. © 
with man, ſuc to man. 


ſuch hab:tation and operation of GD in man, 


and ſuch inter of man in Gop, may be. 
But that man ſhould, 


— = —— 
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|, really and frictly ſpeak- 
ing, ever be @ divine perſon, or a divine perſon 
be man, to me, ſeems utterly impoſſible: And 
therefore proper ſatisfaction, in hour ſenſe, im- 
poſſible too. ſis 

Bur in the caſe here put, the death of the 
man is not in ſtrict truth, but in way of free 
and gracious accepration the death of Gop ; 
not in your ſenſe 4 real, but only a reputed 
ſatisfaction for ſin. Vet beyond this I cannot 
fee how the matter can be carried. 

AND thus far thoſe you oppole and condemn, 
may carry the matter as well as you, For they 
may ſuppoſe him whom they term the Logos, 
to ſtand in as near relation to Gop, to be in 

as cloje union with him, to have as deep and 
full an intereſt in him, to be as much inhabited 
and actuated by him, as any man, that is, 
WE : * 
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Chriff's humanityy in your ſcheme, can be, and 


—— 


even More ; and the ſufferings of the Logos, 


= hcreupon, to be 4s much the ſufferings of Gop, 
F IT mach an atonement for fin, as the 
death of Chri/f7's human nature in your ſcheme; 
and ſo be equally provided of a /atisfat#ion 
Hand ſacrifice for fin, and no more deſtroy the 
octrine of Chriftianity on this head, than 
sou. 

= Ox the whole, I think you ſhould abate of 
pour zeal againſt thoſe you oppoſe, and exer- 
eiſe a little more charity towards them; for 
rhat they do not ſeem ſo deeply culpable, nor 
ſo dangerouſly miſtaken, as you repreſent 
WF them to your /e/f, or would-paſs them on te 
WF world; or, at leaſt, your delves need ſome ex- 
cuſe as well as they, on the very ſame heads, 
on which they are blamed. 


III. Turn is indeed diverfity of ſenti- 
ment, and take the thing in one light no little 
diverſity between you. You think Gop is, 
and therefore ſurely may be, three perſons or 
intelligent Agents, as ſome; three relative ſub- 
fiftences or ſubſiſting relations, as others; three 
Jomewhats, as many, and yet one Being or God- 
head. They think 7hree proper perſons or di- 
ſtin& intelligent agents or acting ſubjects, muſt 
be three diſtin& Beings, that is, three Gops. 
You think Feſus Chriſt to be one of theſe per- 
ſons become man. They think he cannot be 
another divine perſon from the Father, in the 
proper ſenſe of the word, without being ano- 
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ther Gop; and therefore fuppoſe him an in. 
ferior Being made man. 

THREE modes of one and the ſame Being, 
or three. inward relations of it to its ſelf and 
among each other, they do not diſpute with 
you. Bur ſuch relations in Godhead, they 
think, cannot ſupport the different attributions 
and characters given in ſcripture to Father, Son 
and Holy Ghoſt. They think theſe muſt require 
three proper agents, or acting ſubjects, that is 
three Beings. And theſe muſt be either co-ore 
dinate, which, they think, would be three 
proper Gops; or ſubordinate, which they con- 
clude muſt be the caſe, and is moſt conſonant 
to all the ſeripture language concerning them; 
and therefore, that the Father only is in the 
{ri ſenſe Gop. You think one Being, with 
he three dictinctions you ſuppoſe in it, will 
ſupport theſe attributions, and that the lan- 
guage of ſcripture, concerning Cbriſt at leaſt, 
muſt imply his being verzly Gop, and is no 
way proper or accountable without it. 

ONE fide muſt be miſtaken. Now are fully 
perſuaded the miſtake is theirs: They are e- 
qually perſuaded it is yours: Both mult think 
each other wrong. And humanum eſt errare. 
Both are liable to be miſtaken. And, when 
they talk ſoberly, will own 1t. 

BuT in the heat of conteſt this is too fre- 
quently forgotten. And in points of uc little 
difficulty, becauſe they are points of religion, 
and momentous ones, either in fruth or in 
mens apprebenſions, they imagine they _ 
5 ave 
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have certainty equal if not greater than in 
mathematical demonſtrations. And thoſe that 
will not own themſelves verbo tenus infallible, 
will yet in fact avow it. CF » 
I find you talking in ſfucha ſtrain, © What 
t muſt we be certain of nothing, if we are not 
> infallible?“ No certainly: I do not mean uni- 
erſally, for even the Pope of Rome never pre- 
ended to /uch infallibility. But in the point 
in which you are certain, you are infallible; 
Sand wherein you pretend to be certain, you do 
equally pretend to infallibility. For certainty 
Ws cui non poteſt ſubeſſe falſum. You mult have 
evidence for a point, in which you pretend to 
ve certain, not only to put the matter out of 
doubt, but enough to aſſure you a miſtake 
zs impoſſible. I am infallibly certain we and 
= 7wo are four, but not merely becauſe I ſee 
no reaſon to doubt it; but becauſe I have full 
evidence, that I cannot in this be miſtaken. 
I not only ſee that this may be; I am not only 
out of doubt it is, but I perceive it muſt be, 
and cannot be otherwiſe. Without ſuch evi- 
dence there is no certainty. And where error 
is zmpoſſible there is infallibility. 

Bur undoubted perſuaſion, and evidence ren- 
dering ſuch perſuaſion undoubted, may be on 
both ſides of a contradiction. It is fo in the phi- 
loſophical diſpute, concerning the divi/ibility 
of matter; where, on both ſides, there are pre- 
tenſes to demonſtration. Ir is ſo in the pre- 
lent theological debate. You are out of doubt 
on your ſide, You have no reaſon to think, 
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but they are fo on theirs. But is there ce. 


tainty on both ſides? That is, is there evi- 
dence both ways to render miſtake on either 
ſide 7mpoſſible ? Sure there is not, unleſs both 
fides of a contradiction may be certainly true. 
One or other is certainly the truth, bath cer- 
tainly cannot be; yet both think they have 
evidence ſufficient to leave the matter out of 


doubt. But it is queſtionable, whether either 


— 
as; 
iS 
5 * 
F 


N 


- 


fide have ſuch evidence, as will juſtify them in 
linking a miſtake 7mpoſſible, without which 


there is no proper certainty; and if there be 
not, there» is room for mutual charity and for- 


bearance. | | | 
Nor does it ſeem to have been the divine 


purpoſe, that all men, in all difficult points of 
religion, however near they may ſeem to the 
foundation, ſhould have the ſame ſentiments, 
No doubt, Gop could have delivered his mind 
ſo plainly, on every head of religion, that none 
ſhould have more diſagreed about its preciſe 
meaning or certaintruth, than they do about that 
of a mathematical definition, axiom or demonſtra- 
tion. And had he purpoſed there ſnould have 
been no diſagreement, doubtleſs he had ex- 
preſſed himſelf with this plainneſs. | 
To ſay 


word, and receive what he has delivered with 
the obedience of faith, is a piece of reverence 
feemingly meant him, but really a compliment 
to themſelves who can take the liberty to talk 


in this manner, For the proper meaning is, 
that 


he has ſpoken his mind plainly 
enough, to all who will credit him on his bare 


= 
that we, and fhoſe who underſtand what Gop 
has ſaid, in the ſenſe we do, receive it in the 
obedience of faith; it is from proud unbelief 
that any underſtand it otherwiſe. Whether this 
W carries in it more of reverence to Go p and his 
authority, or value or veneration of our ſelves, 
is not difficult to ſee. Surely modeſt men, 
gauely apprehenſive of the common frailties 
end imperfections of human nature, would 
—_ wppoſe it is lack of evidence, rather than 
7 proud obſtinacy or unbelief, that keeps other 
good men from being in their ſentiments. 
Nor can I ſee, that any thing ſhort of downright 
infallibility can juſtify the contrary behaviour, 
if chat can. But to diſclaim infallibility in 
words, and claim it in fad, is roo common a 
practice, though no very commendable one. 


IV. Iown alſo, there muſt be a diverſity 
in practice, iſſuing from your diſagreeing ſen- 
timents. Du worſhip Go p as three perſons, 
at leaſt profeſſedly. They profeſs to worſhip 
one perſon only as Gop. Both are agreed, 
that none, but the one living and true Go p, is 
to be worſhiped with worſhip properly di- 
Vine. | 

You worſhip Jeſus Cbriſt as Gop (though 
hardly in your * common Chriſtian worſhip. ) 
They worſhip him with inferior worſhip: For 
= this you charge them with the breach of the 
= /r/ command. They think ſuch inferior wor- 
ſhip muſt be given to Chrift, is required by 

in Fide Page 8, 9, Ec. Ez 
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the Goſpel; and therefore cannot be, a breach 
of this command. And why I think they may 
be excuſed from this guilt, though I ſay not 
this is the caſe, you have the reaſons above. 

Ir you are miſtaken, you are Polytheiſts in 
practice, giving the Glory of the one living 
lf GOD to tuo beſides him, who are 20. Gop. 
* If they are miſtaken, they with-hold from 
14 Chri/t the Glory due to him as Gop, and wor- 
| ſhip one in his ſtead, who is of Gop, nor 
kill the Mediator appointed of Gop. This in 

your ſenſe of things, is alſo Polytheiſin, and ſo 
it is in truth, if the irt command, as it was 
given to the Jews, ſtands in full force and 
unrepcaled. 

AND would I, may you ſay, have you be 
yet in Chriſtian fellowſhip with each other? 
What, have Communion with Idols? Muſt 
they not mutually renounce Communion, who 

| thus widely differ in /enſe and practice? | 
| To me, I own, this ſeems: not neceſſary. 
| A concern not to break the firſt command, not 
| only may, but actually does go a great way in 
determining both in your different ſenſes and 
practices. Both are agreed, that by this com- 
mand none but Gop is to be honoured with 
divine worſhip. 

THEM think, w/o who are Gop, two di- 
vine perſons, muſt be two G ops, when by this 
command one only is to be worthiped as G 0D. 
Worſhip, indeed, is in ſcripture required to 
be given to Chriſt, but, as they think, mant- 


feſtly inferior to that of G 0D, and mult be io, 
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if they would avoid the worſhip of more Gov? 
than one. Ss ; oy 
You think al) ſuch inferior worſhip unal- 
terably prohibited, and not to the Jeus only, 
and pro tempore, by the firſt command, and from 
this, among other reaſons, conclude it is 
Vorſhip properly di vine that mult be given to 
' brit; and therefore that he muſt be Gop; 
ot indeed another Go p, but another Perſon 
in Godbead. | 
. 
ö 


To avoid giving divine worſhip to more than 
e Go p, they do, in part, give in to the ſen- 

ment, that inferior worſhip may, with God's 
Illowance, and command, be offered to one 
ho is ot GoD. ol ENT, ON 
Tux danger of breaking this command, 
by offering any religious worſhip to one who 
is not Go p, goes far with you in perſuading 
you Chriſt is Gop, and &s ſuch to be wor- 
ſhiped. A dread of breaking this command 
has a conſiderable ſhare therefore, in ſettling 
your ſenſe, and directing your practice on both 
ſides. 

SHOULD you, with your principles, practiſe 
as they do, you would be formal breakers of 
this Commandment. And the fame muſt be 
ſaid, ſhould they practiſe as they do with your 
principles. Bur neither are ſuch breakers of 
it on your own principles. So ſtands the caſe. 

AN p how now are you mutually to behave ? 
Why, to conſider, what interpretation a gra- 
cious GoD may be ſuppoſed to make of a 
conduct, ifluing on both ſides, from much the 
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ſame good principle, VIZ, A concern for his 
Glory, and a dread of giving it to an improper 
Object, which fide ſoever be miſtaken. * 

As alſo ſuppoſing the miſtake yours, whilſt 
your conſcience bears you witneſs, that you 
love Gop's truth, and would gladly find and 
embrace it, hate every fin, eſpecially what pe- 
culiarly ſtrikes at his honour, and would glad- 
ly ſhun it: What would you humbly — 
from a merciful Go p, ſhould you unwillingly # 
err from his truth, or :zgnorantly, or through | 
miſapprehenſion commit a fin, which he knows 
you from your heart abhor? And what mea- 


ſure you would, in ſuch caſe, expe& from 


Gop, you ſhould mete out to them, as they 
ſhould, ro you. This, I, ſhould think, is bur 
Chriſtian equity. | 

Bur moſt men are apt to be very ſure 
themſelves are in the right: They cannot be 
miſtaken, others muſt. Hence they never ad- 
mit the ſuppoſition of a miſtake on their ſide, 
nor bethink themſelves how they muſt be 
treated of Gop on ſuch a ſuppoſition. Yet, 
one would think, fa//z6/e men, in a point ſo 
deep and intricate in it , and with ſuch ap- 
pearance of evidence on Soth ſides, ſhould reck- 
on this no impaſſible ſuppoſition. 

SURE an honeſt mind, inquiſitive after truth, 
and willing to weigh the matter impartially, 
and examine the evidence on both ſides tho- 
roughly, may be long in /z/þenſe before he can 
determine to his full ſatisfaction; and ſeveral 
men of equal tenſe, learning, capacity, pro- 


bity 


431 


bity and piety, may, after ſuch examination, 
make different determinations upon tlie matter, 
l de Appendix. | 
"a * p this is not the common way of find- 
ing truth in theological matters: But young 
men are taught to call one fide of the queſtion 
rrutb, and defend it againſt what t ey are 
1 ught to call error, and that commonly with 
„ n hates! name or epithet annexed: Or, in 
4 other words, to hold the orthodox faith, the 
faith o/ the Church, of the party into which 
« hey are liſted. And ſuch ſacred prepoſſeſſions 
G re hardly ever diſpoſſeſſed; eſpecially when 
4 
c 


deviation from the tenets of the party is ſure 
} to expoſe them to cenſure, to clamour, to the 
% of reputation, and, it may be, much 
—_— worſe aſage. And mens „irt judgment, under 
the authority of a Tutor, and the ſanction of 
the Church, before they ate 72 of judg ing 


for themſelves, is made the fandard of truth 
and error to them for life. A wrong method, 
as I apprehend, in all Parties, and very proper 
to ſerve the intereſts of a Sect, but not thoſe 
of Truth. | 

Bur fince men, in the circumſtances men- 
tioned, may make different determinations on 
this point, this muſt leave room, on both ſides, 
for the ſuppoſition of a poſſible miſtake. Why, 
I pray you, ſhould I not think another man, 
to whoſe capacity I can have no exception, to 
whoſe real piety I hον have none, did he not 
differ from me in this point, has, what ap- 
pears to him, cogent reaſon for ſuch diverſity? 
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Why ſhould I not as readily ſuppoſe I may be 
miſtaken, as conclude he muſt? Once admit 
this ſuppoſition, and what is the conſequence ? 
Why, then I may be as criminal as he now ap- 


fears; I may be the tranſgreſſor of the Com- + | 


mandment, the Idolater, not he. 

YET if my Conſcience bears me witneſs, 
that, if I am one I am no vf one; that I 
deteſt the fin from my heart, nor would be 
wilfully faulty for the world, why thould I not 
believe the ſame of him? 

AND if I can hope, Gop will never charge 
a fin on me which he knows I, from mine 
heart ab/or, though from a dread of it, and 
concern to avoid it, through unavoidable hu- 
man infirmity I unwittingly and unwillingly 
+ into it, why ſhould I not hope the ſame of 

im ? | 

W n y muſt I ſhun and deteſt him as an Ido- 
later, whom I have ſo much ground to hope 
GoD will not charge with his fin? Or, why 
refuſe to own him, and have fellowſhip with 
him, who I have reaſon to believe, has fe/low- 

ſhip with the Father, and with his Son Teſus 
Chriſ/, though, in my account, he has ſome 
wrong apprehenſions concerning them, and as 
far as he has muſt fail in his duty towards one 
or both ? 

UNnLEss 4% miſapprehenſion concerning 
Gor, his Nature, Attributes, &c. however 
znvoluntary and unavoidable, muſt exclude from 
his favour : This, if you think, I own, I cannot. 


Divines have generally thoughr, that a wo | 
ra 
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ral Repentance for ſins unknown, is all that 

G o requires; though a particular acknow- 

ledgment and deſertion of fins known and re- 

membered be neceſſary. And whether they 
= had thought ſo or no, this muſ? be the caſe, 
wor no Penitent can be forgiven ; expreſs Repen- 

# tance for unknown fins being v*terly impoſſi- 

ple. And ſure ſuch unavoidable m:/apprehen- 

' fions, if they are ſins, are not known to be 

F ſuch, and therefore the Penitent is entitled to 

\ f forgiveneſs, though he neither confeſſes nor 

= for/akes them, as long as he is ſincerely willing 
to do both upon conviction. And to think 

* otherwiſe, would, in my account, be a very 

4 groſs imputation on a merciful Go D. 

1 TH1s way of treating ſuch as d:ffer from 
us, even in points of the gt importance, has 
always ſeemed to me moſt Chriſtian and equi- 
table in it ſelf, and in its tendency more likely 
to ſerve than prejudice Truth. 

CALM and charitable Debate might be, 
where men are thus diſpoſed to each orher, 
which can never hurt Truth. 

Bu T once diſavow, renounce, extra-com- 
mon men, and declare them enemies, dangerous 
enemies, and war 1s proclaimed, and hoſtilities 
begun. And thence forward the buſineſs is no 
more to enguire after truth, but to maintain and 
propagate our own ſentiments of each fide, and 
heap all the odium we can on thoſe in a different 
way of thinking. If there be not more of the 
paſſion, prejudice, and the pride of human 
reaſon on all fides in this, than commendable 

zeal 


4 =_ 4 0 
wo — \ 2 COS - 
2 — 2 — — — _ mY <Y 
_— 2 — * a — a A as 2 — 
* * — — 
— * 
- — 


r ——— 
1 \ 
» - * W 2 . 3 5 gs 2 
— —— — * a p 
326 | 1 B — * wo 


your ſhame. 


and drink, 
thinks fit to caution them, that ſuch evil Com- 


(46] 
zeal for Gop and his truth, I have been miif@ 
taken. You are an older and wiſer man; and 
may poſſibly think otherwiſe. 2 01 
Bur give me leave to obſerve, this method 
ſeems more agreeable to Apoſtolical practice 
than what you have follow'd. You are pleaſed 
to take notice, that there were ſome in the 
church of Corinth who denied the reſurrection. 
Be pleaſed to obſerve farther, that St. Paul 
lays ſuch a ftre/5 on this article, as to make the 
denial of it /ubver/ve of Chriſtianity, Tf the 
dead riſe not, then is not Chriſt riſen: And if 
Chriſt be not riſen, then is our preaching vain, 
and yourfaith is alſo vain. He ſets himſelf to con- 
fute this miſtake with all his might; he ſolves 
difficulties, anſwers objections, rebukes theſe 
miſtaken men for their ignorance : Some of you 
have not the knowledge of GOD; T ſpeak this to 
But do you meet with any di- 
rection here to ſhun them, or put them away 


from among them, as in the caſe of the ince- 
ſtuous Perſon ? Are they required to ſeparate 


from them, put the teſt to them, or renounce 
all Chriſtian fellouſbip with them? No, not 
though the Apoſtle hints fome licentious Princi- 
ples were tacked to their miſtakes : Let us eat 
or .to morrow awe die. And he 


munications corrupt good Manners. | 
J have hitherto ſuppoſed the matter at the 


worſt, the difference as wide as it can be, and 
yet cannot ſee that there is need to caſt thoſe 
who differ from you out of fellowſhip ; and 


much 


0 
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much leſs when it is conſider' d, that, in the 
common worſhip offer d in Chriſtian aſſemblies, 
both ſides may join and unite. This is deſcri- 
bed by the Apoſtle, as an acceſs 0 the Father, 
by one Spirit, through Cbriſt. It is to the Fa- 


tgßber, as GoD in the. oeconomy, through Feſus 
+ Chriſt the Mediator, by the. help, and, under 


the influence of the ſanctiſying Spirit, you of- 
fer your ordinary worſhip. What elfe means 
your praying for divine bleſſings to, Gon, in 


= * the name of Jeſus Chriſt his Son, and for his 


fake? And may not they join in this worſhip, 
& whilſt they addreſs it profeſſedly to the ſame 
God, by the /ame Mediator, under the in- 


"3 fluence of the ſame Spirit, though they may 


not. have 740 the ſame conceptions of them? 
Are you {ure that all, who join in worſhip. 
with you, have juſt the ſame formal concep- 
tions of Go p's nature and attributes? Of the 
divine Perſons, of the Incarnation, Mediator's 
Perſon, as you have? Or muſt you remove. all 
from your communion, as ſoon as you diſco- 
ver a diverſity ? And have you a right to put 
the Zeſ# to them, to make this diſcovery? I 
fear, ſhould. you proceed in this method, you. 
would ſplit the church, already too much di- 
vided, into many more parcels, and have little 
thanks from the bleſſed Head who ſo much 
recommends /ove, union, mutual forbearance, 
&c. to all his Difciples. Such conduct ſavours 
little of that Charity, that is kind, envieth not, 
vaunteth not it ſelf, is not puffed up, behaveth, 
not it ſelf unſeemly, is not eafily provoked, 

think- 


[48] 
thinketh no evil, but feareth all things, .believ- 
eth all things, hopeth all things, endureth all 
things. 3 ag n | + 204 

TkESsE, Sir, are the reaſons, for which I 
have thought you have over done it in your 
zeal, and been deficient, I don't ſay in charity. 
merely, but even in juſtice to your brethren, 
(ſhall I have leave to call them) who, con- 
cerning the Trinity, think differently from you, 
and perhaps from the truth; for I know no 
better rule of zuft:ice, than our doing by others, 
as we would have others, both GoD and man, 
do by us. | 

AND if, when we are conſcious to our ſelves, 
that we love truth, are concern'd for the glory 
of Gop, and hate every fin, known and un- 
known, we can expect the divine favour for. 
our ſelves, though we may unwillingly be miſ- 
taken, and ignorantly fin, we are hardly juſt 
to others, if we hope not the ſame concerning 
them. | "1 

AnD if we would have others favourabl 
to us, when through human imfirmity we 
may err, and not charge our miſtakes on 
prejudice, pride, or corrupt biaſs, but think 
we take up our opinions on what appears 
evidence to Us, after the beſt examination 
we can make, tis hardly , to think other- 
wiſe of others, who may differ from us, eſpe- 
cially in points difficult, deep and abſtruſe. 
This difference, where perſons otherwiſe ap- 
pear ſincere ſervants of Go p, and lovers of 


truth, can never be a juſt reaſon for hating 
I | them, 


: 1 
een. 
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— that is, — thay ing our Chriſtian love 
eſteem, much leſs for — or ent- 
fog chew out. o Arte. * WES 
Wan rn ER ibeſe reaſons Nt: be copyinging 
bo Jun, I know not, You may poſhbly* 


ear blameleſs to your Golf an and you. — 9 
75 den dge for your ſelf, you alone bei 

Accountable to the ſupreme "Fudge for- 
on behaviour. As I doubt not your fincere 
concern for his glory and truth, neither can 1 
doubt your acceptance, bus far, with bin: 5 
8 though 1 haye thought your conduct blame- 
worthy, and have here given you my feaſons. 

My reaſons, I ſay; for others, who may think 
"3X 21i#e of your conduct, may have they; Ns 
F for ſo hd N 
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KAvinG aſſerted above, that a per- 
& ſon unprejudiced and without pre- 
Poſſeſion on either fide the queſtion, 
© UE) W may, on weighing the evidence on 
bom Ws, be held in ſſpenſe; and ſeveral ſuch 
of equal capacity and integrity, may make dif- 
ferent determinations hereupon; give me leave, 
from what you have ſuggeſted, to ſet this mat- 
ter in a clearer light. You tell us the firft two 
verſes of the Evangeliſt Jobn, and Chap. I. 
of the epiſtle to the Hebrews, are definitive on 
your ſide the queſtion. 

I ſhall therefore here lay down the Inter- 
pretation given, by thoſe in both ſchemes, of the 
fre paſſage, and the arguments from both in 
their utmoſt ſtrength. By this it may be ſeen, 
whether ſuch unprejudiced perſons, may not 


Nt ugly be 1 in ſuſpenſe, or /gperally give into dif- 
nus pag. 47, 43; 


ferent 


» 
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ferent ſenſes, without forfeiting their character 
for Capacity or Integrity. r Wer 
Anp the unprejudiced perſons I would have 
to judge, were they to be met with, ſhould be 
either Fews;or;Heathens convinced of the truth 
of Chriſtianity. in general, but as yet ſtrangers 

to the Cbriſtian doctrines, and the particular 
ſentiments of any /et of Chriſtians; of full age 
and capacity to judge for themſelves, but diſ- 


poſed to embrace what, upon impartial enquiry, 


chey apprehend right. ES 
oon interpretation of the paſſage in Jahn 
is do this purpoſe. 24 42 

II the beginning (viz. of time, and all creat- 
ed things) was the Word ( 5y&. The ſecond 
Perſon of three, viz. the Father, Word and Spi- 


firſt of theſe three) and the word was God, xz 
Og iv d A (viz. the ſelf ſame Being with 
the Father, though another Perſon, coęſſential 
and conſubſtantial) this ſame Perſon (viz. the 
Logos) was in the beginning with God, (viz. 
the Father) all things were made by him (vis, 
as Gop their author and efficient) and without 
him (viz. as coefficient with the Father) was 
not any thing, any one thing (ode ©) made, 
that was made. | 


Your arguments in ſupport of this Inter- 
pretation are, 


I. Firft, Tax Logos or Word, is not only here 
fiiled Gov, but expreſsly aſſerted to be Gon. 
Gs - And 


] 
C532] 

nd "the Word was God, — 
Can a divine writer under tion, 
this of one who is nt Gon, — 2 Gon? "would 
not this be to give his name, and thereby hy 
glory to anat her? which the jealous God aſſures 
us he will never do. Muſt he not do this, if 
one under his inſpiration aſſerts another be 
Gov, who is not ſo?” | 


II. Secondly He is faid to hve bern ” ohe Bo. 
ginning, viz. of T1 ime, and all things that 
had à Beginning, as time had. Now he who 
already was, when time began, and all things 
that had a beginning, could himſelf have no 
beginning. His Being muſt have been un- 
begun. And a Being that was antecedent to 
all things that had a beginning, and himſelf 
without beginning, muſt have been from ever 
laſting; and what was ſo muſt be Gop: no 
Being can be eternal, but muſt 18 neceſſary, 
that is Gon. 


1. Thirdly „Ir is faid, all hits weremadeby 
him, and . — bim was not any thing ma 
that was made, no not one thing, 09s &, which 
is repeated in other words, ver. 10. The world 
was made by him. Hence you argue, 

(I.) Firſt, Hz was plainly unmade, for that it 
is expreſsly ſaid, not one of the things that were 
made, were made without him, He muſt there 
fore either make himſelf, which is manifeſtly 
abſurd, or he muſt be unmade, for all made 


things were made by bim. And he who 
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us Jefore all made things, and himſelf ans 
Jn et the maler of al muſt be G0 
can be no other than the eternal Being, the 
almighty Creator, (2.) Making all things is, 
throughout the Old Teftament, the diſtintive 
Character of the living Gon. It is that by 
which he diſtinguiſhes himſelf, and is diſtin- 
guiſhed by his Servants from all falſe Goys. 
Thus ſaith the Loxy, that created the heavens, 
that. formed the earth and made it, I am the 
Lox, and there is none elſe. © Thou art the 
God, even thou-alone, thou haſt made Heaven 
and Earth. Now can it be imagined” thax 
Gov, who has ſo often declared his-jeakoy 
in this matter, would aſcribe he making the 
world, and every one thing in it, to another 
who is not G 09? If it be indeed the diſincłive 
Character of che living Gop, that he made a 
things, then be who made all things, which 
the Logos is here ſaid expreſsly to have done, 
no one thing excepted, muſt be this Gop. 
Tursz arguments, you think, irrefraga- 
bly prove tbe Word to be Gop, the true Gop; 
and this being once admitted, your interpreta- 
tion of the text is eſtabliſhed: It can have 
no other meaning. : 
TxHE!R intetpretation of the paſſage is this : 
In the Beginning, (vis. when GoD created the 
heavens and the earth, Gen. 1.1.) was the Logos, 
the Word; and the Word was with Gov, (vis. 
the Creator of heaven and earth) and the Word 


Lai. xlv. 18. 71 Kings Aix. 15, 
Was 


x YO 
LSD 

mae (not only with Go p, T&% mw»; Or, the 
Creator of heaven and earth, but) Go 5, (wiz. 
a divine Perſon, Oedòs iv, not ö Oeòe, with wham 
he was, but Oed, Gos, or a moſt godlike Be- 
ing) This ſame was in the beginning, (uix. of 
the world; and all things therein, (with Gop) mw 
Oe) all things were made by him, and without 
him was. not any one thing made that was (then) 
made; (G op, the great Efficient, and proper 
Maker of the world, performing this great 
work by him, as his Inſtrument, by whom ha. 
made the world, Ts; ai@ves. Secula. Heb. i. 2.) 

To confirm this interpretation, they ſay, it 
is the moſt natural, eaſy, plain meaning of it, 
both in it ſelf, and in compariſon of the former. 
The Logos is plainly here ſpoken of as a Per/on, 
that is, a Being, or acting ſubject, diſtin& from 
every other; who is afterward ſaid 0 become 
fleſh, and tabernacle, or dwell among men, who 
beheld his glory. And ſuppoſing it the Evange- 
liſt's deſign to ſet him forth as ſuch, and par- 
ticularly as ſuch a ſubje& of action, or Being, 
diftinft from Go b, but derived from him in 
ſome peculiar way, ſo as to be his only begotten, 
(as he is afterward call'd) every thing in the 
paſſage is proper, and to his purpoſe. Every 
expreſſion concerning him has a proper mean- 
ing; every new expreſſion gives new light to 
the ſubject, and farther information concern- 
ing 7hzs Perſon, not a word is waſte. 

HE was in the Beginning, with a manifeſt 
alluſion to Gen. i. 1. In the Beginning, when 
GoDp created the heavens and the earth, the 
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NA 
Ford was already in Being. He was with Gon: 
He was Gor, ©t%; b, not that God with 
whom he was, iv meg; mv Oey. Ot fy, He 
was with Go p, even the living GoD, the Ma- 
Ker of all. things. He was Gop; not this 
Gop, with whom he was, but a moſt excellent 
and goulike Being, the only begotten of this Go p, 
and moſt perfectly reſembling him. He not 
only was in the beginning, not only was with 
God, but was with Go D in the beginning; in 
that very period or inſtant when the world be- 
pan, and was made. How ſignificant is each 
8 preſſion ? How naturally does all prepare 4 
ing for the laſt branch of the deſcriprion ? 
And all things are made by bim, viz. as the 
Tnftrument of the great Creator; and without 
him was not any one thing nude in heaven, or 
earth, that in the beginning was made. The 
world knew nothing of ſuch 4 Being before. 
All is a new diſcovery, and every expreſſion 
opens the ſubject to farther view. Not a word 
is loſt, and every thing has a plain, proper, 
and obvious ſenſe. 1 | 
Bur ſuppoſing the Evangeliſt intended to 
repreſent him as Go p, the Creator of all things, 
here is a deal of ambages and circumlocution 
to convey this ſenſe ; nor doth-it ſpeak it very 
— after all. Could he not as plainly 
ave aid, as, we are told, he muſt mean, that 
in Go p, who made all things, are three perſo- 
nal diſtinctions, the Father, the Word, and the 
Spirit, the ſecond of which was made fleſh? 
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Byr if this were, his real purpaſe, 
not ſeem to have choſen the 25 2 o 
for i it. by ſhould he inform us, t "eg * 
in the beginning, Viz, of creation, when Gon 
made heaven and earth? It is no very high thing 
to be ſaid of one who is Go, that he was 
Being when the world began. Moſes does not 
45 thus of the great Creator; but, takin 
his eternal and neceſſary exiſtence for an aerec 
a indiſputable truth, ſays, that in the 6 in- 

he created the beanens and the earth. 
vr When it is added, the Word was with 

o; what can this ferm import? Muſt n 
2 Jeu underſtand ĩt of Go p, the Maker of al 
things? Muſt not an Heathen underſtand it 
Gop ſupreme, P. O. M.? Was it not =. 
Evangeh?'s. intention in writing, to inſtruct 
thoſe who did not, as well as thoſe who did, 
underſtand the Chriſtian doctrine? Could ei- 
ther Few or Heathen gueſs, that, by this pa- 
age, he did not mean, chat another 1 vw 
Being was wich Gop; but only that the ſecan 
of Kg perſonal Characters in the Godhead. 
was with the het? Muſt not this ſenſe be car- 
ried to the text? Could it poſſibly ariſe out of 
: to either a Jew or Heathen?, at leaſt, till, 

the arguments it affords, they were con- 

v «is of the real Godhead of the Lagos? 

Bur admit this to be the real and obvious 
meaning to all men; what farther information 
is given by all that follows? Is there any thing 
emphatical in it? Why ſhould it be ſaid, The 


Ford was Gobp? Is not this implicd, and; more 
than 


ä 
than implieck in che former ſentence, it that 
indeed imports, that ane of to perſonal cha- 
rafters in the Godhead was with another? 

Bor had this been neceſſary, oy is ĩt again e. 
doubled over, The ſame was in the beginning 72 
with God ? Muſt not every one know, with „ 
out ſuch information, that #wo Perſons having Tax 
inſeparable communion in the Godhead, muſt, 
not only in the beginning, but from everlaſting 
to everlaſting be with each other? 2.9% 
AND why, after all, is it added, that one of 
theſe made all things, and that with ſuch mi- 
nuteneſi, as to inform us not ane is to be e 
cepted ? Could it be doubted; by any who 
was already informed that the Logos was Gp, 
the Maker of all things, or one of #14 Perſons 
in the Godhead, that he did make every thing, 
that he muſt do ſo ) +4 115 

ALL after the /econd clauſe in this view, is 
utterly ſuperfluous ; no new light is convey'd 
by the reſt, but all manifeſtly —— in that. 
It is a waſte of words to na purpoſe, with which 
a divine Writer, they think, is not to be charged. 


Tur other paſſage, in the epiſtle to the 
Hebrews, being longer, I ſhall not paraphraſe, 
but content my ſelf with giving the arguments 
on both ſides. | 1 

Bor are agreed, that it is the ſcope of the 
Apoſtle, in the paſſage, tq; ſet forth the dignity 
of the Perſon, of whom he ſpeaks, and there- 
by to ſhew the excellency of the Chriſtian above 
the Meſaic Diſpenſation; which is the — 

H of 


of this epiſtle to the "Chriſtian Me, who 
had been brought up under the latter. 9 
You ſay it is his purpoſe, in this paſſage, 6 
eſtabliſh his Godhead, or to prove that he is 
Fehovah, the living Gon, the Gov of the 
Hebrews; and have ſeveral arguments to offer 
from it, in proof of this. | 
Hx is repreſented both as to what he is in 
himfelf, and in a way of compariſon with an- 
gels. 


I. As to what he is i himſelf. And here 
ſeveral things offer in proof of his Deity. 

1. Hx is repreſented as the Maker of all 
things. By him Got made the worlds, 3%; 
aD,  Secula. That this is to be underſtood 
of the whole frame of created Being, is plain, 
from the Apoſtle's uſe of the word, in the 
ſame fenſe elſewhere, in this Epiſtle; By faith 
we underſtand that the worlds were framed by 
the Word of Go p, xx ren D, Th; azaivas fhugm 
Ts Oes. That the making of theſe is aſcribed 
to the Son, is as plain: this is aſſigned as a rea- 
ſon why he is conſtituted Heir of all things, be- 
cauſe he made all things. He muſt therefore 
have been before all things, and therefore 
muſt have been efernal; becauſe, before the 
creation of things and ages, there was nothing 
but eternity, and therefore no Being but the 
eternal Being. And though it is ſaid, G op 
made the worlds by him, yet ſeeing he muſt, 


0 Chap. zi. 3. | ; 
/ = iv >, 1 fi 
Fe a fe all Hung: id, N. * 
Je 


—— 
for the reaſof given, he tho eternal Being, ir 
cannot men that he is another Being from 
Go, but only another Perſon in Godhead: 
The Father being fr/t, does all things from 
himſelf, but 5y his Son. But it is the fame 
God does all, and the Son works by the ſame 
energy as the Father; ſo that Gop may be 
ſaid to make all things by the Son, as a man to 
underſtand 6y his reaſon. Sn 
2. Hs is ſaid to be the brightneſs of bit Bas 
ther's glory, and expreſs image of his Perſon 3 
in which, in the firſt place, he ſeems to be 
compared to the ſolar rays, which are generas 
ted of the ſu#'s ſubſtance, are of the ſathe na. 
tute, propagated from. it, but never divaded 
and ſeparated ; nor was the ſun cer Without 
its rays; So that the Son! is che 1 of 
his Father's glory, as generated by bim from 
eternity, but conſubſtantial with him, and in- 
ſeparably united. d how is it poſſible chat 
any thing net God, ſhould be the Sig bene of 
his glory? Can any thing, but what is divine, 
be the effulgence of divine glory? Any thing 
ſhine out with the glory of GoD, that is nv? 
'Gop? | ; 1? 

Hx is ſtiled the expreſs image of bis Per- 
ſon, Tx Unogtovss, with an alluſion to an 
impreſſion by a ſeal; which is not, indeed, 
the ſelf-ſame with the ſeal, by which it is 
impreſs d, but perfectly like it. Now what 
can be perfectly like Go vp, but God? Yet 
not another Go p, becauſe he can be but one, 
but another Perſon in Godhead, and therefore 

H 2 term'd 
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— 
term d the expreſs Character . of Perfon. - 
And what can be the expreſs image*%f d di- 
vine Perſon, but another? e 
3. Hz has the conſervation of all things a- 
ſcribed to him, as well as their creation, and 
that in an emphatical manner; he upholds 
all things, by the word of his power. This 
every where in the Old Teſtament is made the 
Characteriſtic of the living Gop. And can the 
Apoſtle give him this Character, if he be not 
the living Go p, eſpecially with the manner 
annex d; He x bold; all things by the word of 
þis power, of his own power; in the ſame 
manner in which Gop made all things; He 


aid, and it was done; be commanded," and it 


was greated he ſpate, and 22 faſt? Who 
but G op can, by bis pouerful word, make and 
ſuſtain all thing? r 


II. In a way of compariſin with Angels. 
And here he is ſaid to be fuperior to Angels. 

Firſt, In as much as H is the Son of 
Gop: te which of the Angels, ſaid be, thou art 
my Sen; this day have I begotten thee: And 
again; I will be to him a Father, and be ſhall 
be to me a Son. Now it is plain that this title 
is given both to Adam and Angels, as the crea- 
tures of GoD, Adam, ' who was the Son of 
GOD. There was a day when the ſons of G 0D 


came together. It muſt be therefore under- 


ſtood of a Sonſbip, proper and peculiar, He 


» Luke 1, alt, f Job i. 6. 


18 


13 


is the author f their Being; and fo their Fa- 
ther. But ey were made out of nothing: 
The Sen was not made at all, but eternally 
generated of his Pather's ſubſtance, by à pro- 

r filiation indeed, yet not ſo as to become 
Feit pon a diſtinct ſubſtance, as the ſon of 'a 
man is, but by communication of the Jams 
ſubſtance; Go v fubftancially or eſſentially be- 
ing but one. And he is wo ver peculiarly ( 
the Son of Gop, as nope elſe can be; called 
therefore the only begotten by the's Evangelift -_ 
Fohn. And the Son of Gop, in this ſenſe, 
muſt be as truly Gop as the Son of man 1 
man; with this diverſity, that h Son of ma 
by communication of another ſubſtance, but gut 
of his Father's, becomes anotben man the Son 
of God, by communion in the he ſubſtance, 
becomes not another Go p, but another Perſon 
only in Godhead. But being ſo the Son of 
God as Angels are not, he muſt be the proper 
Son of God, and às ſuch muſt be Gov, of 
the ſame nature and ſubſtance with the Fa- 
P DT 99h 

Secondly, 'T n 18'is confirmed by his being 
the Object of their Adoration; ſo much their 
ſuperior that they muſt pay worſbip to him. 
When be brings bis firſt-born into the world, he 
faith, Let all the Angels of Gon worſhip bim. 
Now this epiſtle is written to the Hebrews, 
who by the firſt Commandment of their Law 
were forbidden to have any Gos beſides Je- 
hovah, To appropriate all religious worthip 

8 John i. 18. and iii. 16. 
I to 


to bim, was certainly Mndamental. in gheir Re- 
ligion, if it be not in 4 Relig Mult not 
they then own him for the living Cob, ea, 
by bis command, Angels are bound to worthir 
him? Could they ever entertain a thoughe: 
that the jealous Gop, would require worſhip 
10 be paid by Angels them/efves to one who 1s 
not Gop? Eſpecially when they adverted, 
chat, in the citation of the Apoſtle from the 
P/almiſt, Febovab is certainly the Object of 
this adoration, and that in contradiſtinction to 
' falſe Gods, and Idols. . be all they 
that worſhip Images, that boaſt themſelves of 
Hols: Worſhip bim all ye Gods. Could the 
Apoſtle, under Inſpiration, make /uch a refe- 
renee as this, and apply a paſſage which origi- 
nally pertains to Fehovah, as contradiſtinguiſhed 
to falſe Gods and Idols, to one who is not Go p, 
and ſet him forth as the Object of angelical 
adoration ? Surely the Hebrews muſt have been 
ſhocked hereat, to ſee the very firſt Command- 
ment of their Law ſo Win trampled un- 
der foot, by one pretending to the authority 
of that Go p, who gave them their Law. The 
Son therefore mult be very G op, becauſe An- 
gels are required to worſhip him, and that as 
God, if the Apoſtle cites their Divine writings 
to the purpoſe, N. | 
Thirdly, Hz is here aſſerted to have an 
everlaſting Dominion over Angels and all things: 
And in this refpe& is their Superior. The 
higheſt thing ſaid of Angels, is that chey are 


n Pſalm xcvii. 7. 


mini- 


miniſt errang ers of G op. Of the Angels 
hes ig Who maketh his Angels ſpirits, or | winds, 
mſters a flame of f , quick, lively, 
= in their motions. -, +: to the Son, thy 
Throne, O Gop, mp Aw Ig ng 80 
that everlaſting Dominion, and that over =, A 

ls and all things, is attributed to hm, a 
Sar as GoD; and this, moreover, ' by GoD,d 
himſelf. Angels are but Miniſters, G05 ſpeaks Y 
of them as ſuch ; they are but atrendants aba 
the Throne, be Is in it, and his Throne zs for 
ever and ever : And Gov himſelf ſpeaks 
him as Go n, Thy Throne, O Gop, 49758 
and ever. Now, muſt it not be evident fe 

ond contradiction, that he is 
d of Angels, whoſe is the Throne, when 
they are but the Miniſters and Meſſengers of 
his Will? Could tbe living Gop give him the 
ſtile and title of G 0D, and aſcribe ſuch Domi- 
nion to him, if he were not Gop ? Would 
not this be g. hare Glory to another? And 
Language 1 / ru ing to Hebrews on this 
ſuppoſition? Muſt — © he be ſeated in #he 
Throne of Gop, who, in contradiſtinction 
to Angels, has, from God himſelf, the tile 
and title of Gop, and an everlaſting Throne? 
When the 51 cheſt of them are but Miniſters of 
Gop, muſt not He be G op, who is in the 
Throne, and has theſe in ſubjection to him? 
Sure, his tile and aſcriptions here are divine, 
and too uncreaturely to be given of Gp him- 


1 
ſelf, 
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p Fourthly, 'T #18 receives additional feng 
from what the Apoſtle immediately ſubjdins, 
as a reaſon of the forenamed everlaſting Do- 
minion ; he is Lord of all things, for that he 
is Maker of all things. This fed being 


6 | 8 |; k 
\, aſcribed to him by Gop himſelf, in a citation 
Ffrom the P/almi/t *, manifeſtly addreſſed to 
Jiebovab, and in very magnificent expreſſions, 


ſetting forth his creating Power, and everlaſt- 
Hitch, Thou, LORD, in the beginning, ba 7 
d the Foundations of the Earth, and the Hea- 


velthars the work of thine hands. They ſhall periſh, 
but thou remameſt, and they ſhall wax old as doth. 
a garment : As veſture thou ſhalt roll them up, 
and they ſhall be changed ; but thou art the ſame; 
(ov 5 6 ul &) and thine years ſhall not fail. 
This is manifeſtly to ſaꝝ of him, not only that 
he laid the foundations of the Earth, and the Hea- 
vens are the work of his hands, but that he is 
that unchangeable and eternal Being who did 
make all things, and ſhall at laſt roll up the 
Heavens, whilſt Himſelf remains for ever Him- 


ſelf, and unchangeably the ſame. No one can 


doubt but the words bear this ſenſe as uſed by 
the P/almiſt, and addreſſed to Jehovab. And 
can 1t be * Gop himſelf would uſe 
this pomp of expreſſion, and apply this mag- 
nificent deſcription of his Power and Perfecti- 
ons to an inferior Being? Were not this to con- 


k Pſa). cii. 25, 26, 27. 
7 found 


(6.1. 
found Characters, atid give his Gy 10 dnn. 
ther? Surely, if the diſtinguiſhing Aſcriptions 
to Sehovab,. be by Jebovab himſelf given to 
him, he muſt be Fehoveh too, or elle G0 
doth, in the moſt expreſs terms, give his Glory 
to another, which he has declar d he will never 


give the Hebrews of him, to find him thus con- 


tradicting hinifelf? ' 1:0 
V. Finally, H x is here ſeated at the right Hand 


of Go b, Y the Majeſty on high, as it is expreſs 


do. And what a diſadvantageous idea muſt it 


wy „ 


{ 


ſed, ver. 3. To which. of the, Angeli, ſaid he, + 


Sit * 


enemies thy foot ſ too. 
| ſtring Spirits? Now, to ſit af the right Hand 


of the Majeſty on high, i is ta be.plagedcimn 
ſtate of equality. with G op, tis to attribute 
equal Power to him; and ſure none but Go 
bas equal Power with Go. He muſt there 
Ras be G0 n, ſince he is: ſeated at bit right 
hand; and this concludes the more ſtrongly, 
in the oppoſition he is here ſet in to Angels; 
they are miniſiring ſpirits, vnd fia la Necſugqira 3 

he is ſeated at God's right hand; ſo that 
they miniſter to him as to Gon, and thete- 
fore ſurely he muſt be Go as well as his 
Fatber, having the miniſters of his Father 
waiting alike on him gs their Sovereign. This 
is the argument on your fide the queſtion, 
which I have endeavoured to {et forth in its 
full ſtrength. Net 
Tur argument on the ather fide aowe( wk | 


yours, that to raiſe the Hebrews Idea of Cheiſt, 
I Te 


at my: right Hand. till: I make: thine. 


Ar they not all. m. 


be iis ſet before them both as:he/isin)bim/el/; 
Wl and compared with Angels; but in the intro- 
duction, and throughout, he is manifeflyane- 
ther Being, from Go p, and as manifeſtly an 
inferior Being. 74 oy EIT r: 23443 ii $04) 
Fir, In the introduction he is plainly di- 
flinguiſhed from Gop, the Gop of the He- 
hrews 3 who certainly was not one Perſon in 
» Godhead, but Go ; being plainly declared 
to be his Son. Gop, who at ſundry times, 
and in divers manners, ſpake unto our Fathers 
by the Prophets, hath, in theſe laſt. days, ſpo- 


ken to us by his Son. Is he not here plainly 
diſtinguiſhed from God, and declared to be 
his Son? Was it Gop who ſpake by the 
Prophets or Go D the Father only? If it 
were only GoD the Father, he only muſt 
be God, for it is He that ſays of himſelf, 
he is Gop alone, that he knows no other. 
But if ic be Gop, and Gop be Father, 
Son, and Spirit, the Son here muſt be the 
Son of - Father, Son, and Spirit; for Go p, 
who ſpake by the Prophets, has ſpoken to us 


hrs Son. 
Secondly, WH EN he ſets forth the dignity of 
this Perſon in himſelf, is he not as plainly di- 
ſtinguiſhed from Gop? Is it not ſaid, Go who | 
ſpake by the Prophets, and by his Son to us, has ap- 
pointed him (viz, his Son) beir of all things, that 
1 Bim (viz, his Son) He (viz. Gop, who 
pake) made the worlds. That he (viz. GoD's 
Son) is the brightneſs of bis (viz. God's) Glo- 
ry, and the expreſs Image of his (viz. 2 4 
251. | uUbD- 


4 


[ 654]? 8 
Fubſtance (d c o οαννẽ not the ſelf fame ſub- 
ſtance j for this would not be the image of 
Go B's ſubſtance, but the fubſtance' it Jeff: 
The thing and its image muſt be to things. So 
are the ſeal and impreſſion made by it. Like- 
neſs cannot be without #nlikeneſs. The ſelf 
ſame thing is it ſelf; it muſt be ſome other 
thing that is /ike it. And the image of one 
Subſtance, however like it be ſuppoſed, muſty 
be another Subſtance. What is the ſame Sub- 
ſtance muſt be the /ame thing. Nor could the 
Son be the Subſtance of Gop without being 
the very Gos, from whom he ſtands here d 
ſtinguiſh'd as h:s Son, and from © whoſe Sub- 
ſtance he ſtands diſtinguiſh'd as its Image. 
AND when he is ſaid to be the Fuigence of 
his Glory, ſhould reference be herein had to the 
Radiance of the Sun, the Ray may be part of 
the Sun's ſubſtance, but is not the Suns ſub- 
ance, nor inſeparable from it; nor the Sun's 
glory, though it may be in part ſo, and a ma- 
nifeſtation of it. But the efulgence of G o D's 
glory certainly is not his eſſential glory it ſelf, 
that is himſelf; and if we ſhould ſuppoſe the 
Son to be as much of the ſame nature and ſub- 
ſtance with the Father, as the ray of the Sun 


So the word is render'd Chap. xi. v. and ſhould be here. But 
if it be (till read the Image of his Perſon, this can make no diffe- 
rence, God's Perſon a parte ye: is God's Subſtauce. Gov, 
who ſpake to their Fathers by the prophets, is as manifeltly here ſpo- 
Len of as one Perſon, and Feſus Chriſt as another Perſon not in Goo 
bead, but as the —_— Image of bis Perſon who is the Godhead, 
even Fehovab the Gon of Iſrael, who was not one Perſon in God- 
bead, but Go p himſelf, the Deity. 
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. 
is of his; it is manifeſt, that hes nat in this 
reſpect the Father's: Subſtance, but ſomewhat 
iſſuing from it, and propagated by it; of the 
ſame general nature indeed, but not the ſelf 
ſame individual Subſtance. But the expreſſi- 
ons are plainly figurative; the Son is plainly 
another Perſon from Go D, and another Being, 
being the Son of Gop; but the moſt radiant 
Manifeſtation of his Glory, and moſt perfectly 
reſembling him, his — the Perſon of 
God, not of ® one in Gop; of this there is 
none, not the leaſt hint, throughout the whole, 
of any ſuch Diſtinctions in Godhead, or that 
ebovab the GOD of the Hebrews, is more 
than one Perſon. | 
Wren" the Apoſtle goes on to tell us be 
(viz. the Son) upbolds all things by the word 
of bis (vis. Gos) power, the brightneſs af | 
whoſe glory, and image of whoſe ſubſtance he 
Is, not his 0w1n POWEr; amavy2zo ug A guns ng X- 
carrig & Unogaowws duls, picwy Te Ta mavie To 
chun & Fora pins avis dv) G., manifeſtly refer- 
ring to the ſame antecedent, viz. O D:%, Gon 


m The Inage of ſuch a Perſon in God, as ſome have deviſed, the 
Son cannot be. For the Perſonal Character of the Father is to be 
unbegotten, and the Godhead, with this diſtinguiſhing Properiy, is 
bis Perſon. The Perſonal aracter of the Son is to be 4 and 
the ſelf ſame Godbead, with this diſtinguiſhing Property, is his Per- 
ſon. The Godlead in each is the ſelf ſame, and cannot be its ou. 
mage. The Perſonal Properties are ſo unlike as to be quite con- 
iraty. Degotten; unbegotten. And theſe 3 conſtituting the 
Perſon, can the Perſon conllitured ſuch, by being begotten ever be 
the expreſs image of the Perſon conflicuted by being unbegotten? 
T bat is, the moſt wnlike and indeed vfpoſite, be a perfect like- 
wW*[s £ : | | 
who 


N 


6% 


ibo ſpale, Se. And finally, L. e 
Son) bad made purga tion of our fins by: 5 51 
be Jat down at the right hand of- — 

high, not on Gor's throne, but 4 jrat by 

a "his right hand. 

: 'Doxs not the whole _ . his being not 
another Perſon in Godhead, but anorber Perſon 
from Gop, and inferior to him even in His 
higheſt Character. For theſe aſcriptions porta 
not to him as man. Does not Gop appoint 
him heir F all things? Gop made the worlds 
by him, Gop as the efficient,” he as the infru- 
ment, not the Father in Gop, by the Sen in 
Go, but Gop, Jebovab, by bis Son! He is 
not — bur the effulgence - of it. The 
expreſs Cburacter af his Subſtance or Perſon, nor 
his very Subſtance or Perſon it ſelf. Upbolding 
all things, but by the word of Gop's power. 
And ſeating himfelf not in God's throne, but 
at his right hand, and that when God calls him 
to it, vide ver. penulr. Doth nor all ſpeak him 
a different Perſon, that is, Being from Go, 
and his inferior? 

3. Thirdly, Wren compared with Angels, 
he is ſtill „ of as thus diftinf and 90 


rior. 


an This is made uſe of, on the other Gde, as an argument of bis 
equality with God, equality i in dominion and power, but ſure with- 
out any colour of reaſon, It is the next ſeat to the royal throne, 
as the next on the left would be to that, but does by no means. 
imply that, it is a ſeat equal to it, When the Mother of Zebedee's 
children deſired, that her two ſons might fit, one on Chriſt's right 
hand, and the ther on his left in his kingdom, can any n 
ſhe meant, that he would make them equal to himſelf? 
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* C 
Er has indeed @ more- excellendunqnethan- 


they, which he had by. lot, or inberitamam , 


che Son; to which of the Angels ſaid ho (via Go 
who ſpake by the Prophets) thou art ny S 
It is owned that he was in a peculiar way be- 
gotten of God, or had his Being from him; 
whence, and for his reſemblance of him, he is 
called his Son, his f7/t-born,- his only begotten. 
t Kill, *cis the Son of Gob. For is it not 
the ef ſame Gon that ſpeaks to his Angels 
and his Son? and if ſo, muſt not he be egually 
che Son of this Gop, as they his Angels and 
Miniſters? muſt not the Hebrews think, that he 
who ſpake by the Prophets, even Jebovab, 
their Gop, was equally Che Fatber of this Per- 
ſon, and Maker and Lord of Angels; is there any 
the leaſt hint, chat a difference is to be made? 
or that we muſt ſuppoſe Fehovah indeed to 
ſpeak to the Angels, but only the Father in the 
Deity to ſpeak to the Son? could any one find 
this meaning in the paſſage, who did not carry 
it thither? kb | 
WHEN the Angels are bid r worſbip bim (a 
manifeſt proof of hisſuperiority to them indeed) 
it is in a way implying: ſtill his inferiority to 
Gor. Why elſe ſhould Angels be called on to 
worſhip him? can they be ſuppoſed ignorant 
of his communion in Godhead, if that be the 
caſe? or knowing it, did they need a warrant 
or command to worſhip him? Is not worſhip 
naturally and neceſſarily due, to every one 
known to be Gop? could Angels be ignorant 


of this? or could the bringing him into the 
world, 


* * * 
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World, Whatever that implies, raiſe a doubt in 

them whether, the worſhip naturally and un. 

thaiigesbly due to him, were to be faſpended 

or fuperſeged? and muſt it not be as ſhrE¹ 
to the Hebrews, to find Angels called upon to 
worſhip One they knew to be Jehovah, as to 
find their i Commandment in this particulat. 
repealed, and che unlimited prohibition ig 2 


ſo far reſtrained ? If he were an inferior Bei, 
a warrant for his worſhip, even ro Angels, 
would appear very reaſonable to them; ag 

Angels having foch warrant, would remove It 
ſcruple, as to the worſhip of the ſame Belſig, 
in themſelven. But that Angels ſhould need a 
command to worſhip one who was Febovah, 
muſt to hem ſeem unaccountabe. 

Wut an everlaſting Throne is aſſigned him, 
'tis ſtill in a manner, that ſpeaks him inferivr 
to G op. For though he is introduced as ſay- 

ing to him, hy Throne, O God, is for ever and 
ever, it is immediately added, God even thy God 
(6 Oecs 5 Otcg o, with a reduplication of the 
article,) hath anointed thee with the oil of glad- 
neſs above thy Fellows, Partners, ps|6yws (viz. 

in ſervice, that is, prophets and angels) or hath 

given thee a ſuperior office and commiſſion. Tho- 

he be called Gor, by Gop who /pake by the 
Prophets, yet is he not plainly a diſtinct Being 
from him, and inferior to him, when he is here 
called his Gop, and as ſuch gives him his com- 
_— God, even thy God, has anointed 
FDee. | | DINE 


Finally, 


* 


7. 


. FERN. 
,; Finally, In his higheſt dignity, be is but 
Throne of Gon, but a ſear by it, tha nent 
his oven; and he is ſeated therein by-Gopz 
and that while Gop made his enemies bis  foot- 
Hool. He is herein plainly ſuperior to Angels, 
who are only miniſtring ſpirits, but he is as 
plainly. another Being from Gop, and inferior 
* m. 11 potent, C3 On 
Ix ſhort, the ſum of his argument, for the 
Superiority of the Son to Angels, is, that He is 
the Son, they but Miniſters and Meſſengers ; 
ten by divine command, are #0 worſbip or do 
homage 10 him; be has a throne, a ſeat by 
Gop's throne, at his right Hand; a ſovereign 
Adminiſtration over Angels and all things un- 
der:G'oD. But he is the Son of that God, 
whoſe miniſters they are. This Gon, even 
Febovah, 6 Oels, is his GoD as well as theirs, 
From him he has his authority and commiſ- 
ſion, throne or ſeat. By bim the Angels are 
commanded to worſhip him, and his enemies 
are made his foot/tool. Jn 1; 

Does this look like any purpoſe to prove 
that he is himſelf Jehovab, or one Perſon of 


. 


three in Godhead? doth not the whole make 


him inferior to Gon, and another Being? 

InDEED had the citation from the Plalmiſt 
by it ſelf, been brought in proof of his dignity 
in himſelf, or ſuperiority to Angels, it would 
have looked to the purpoſe of proving him 
Gor. But as now introduced and connected, 


it cannot be underſtood to aſcribe the creation 
| of 


V him, as to Gov the firſt cauſe. 
e ſtands throughout diſtinguiſhed 
from the Go Þ of the Hebrews, the Maker of 
all things, and, in the very beginning of the 
paſſage, is ſaid to have acted in the formation 
of all things, not as a wh; e with Gop, 
but an Inſtrument ander him. By him, not 
with him, he made the worlds; ſo that, thoughlſi 
Go himſelf uſes the words of the P/almift & 
addreſs'd to himſelf, he does not give his glory 
to another ; the whole ſcope of the 
plainly requiring, that they ſhould not 
derſtood in the ſame ſenſe, when applied to 23s 
Son, as when applied to himſelf. F- 


AND if the purpoſe of the Apoſtle were to 
ſet forth the Son as Jehovah, the'GoD of the 
Hebrews, he does not ſeem to purſue his pur- 
pu in the moſt proper way. Why ſhould 
he not roundly affert, that he was Febo- 
vah, the Gop who Hake by the prophets ; at 
leaſt, ane of three perſonal diſtin&ions in his 
Godhead, the 2 Son of the firſt, the 
Son in the Godhead ? Nor is he properly, in 
this ſcheme, the Son of Gop, but the Son of 
the Father in Gop, and moſt properly ſo 
term'd, though he is never ſpoken of +as ſuch, 
in all the New Teftament, but ever as the Sort 
of Goo. | | 

Bur nothing like this is here expreſſed, nor, 
indeed, neceſſarily implied, in any expreffions 
uſed by the Apoſtle. Not in his berng conſti- 
tuted Heir of all things by G 0D, not in Gop's 
making the worlds by him, not in his being ſtiled 
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paſage® 
ben 
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the effalgence of ITY ed image 
of this Per/on, or rather Subſtanre, ann 
uptolding all things by the Word on 
power. . Why all this: variety of — 
which neither plainly aſſerts, nor neceſſarily 
implies it, to ſhew that he was Jehovah, who 
Jpakeby the Prophets, the ſecond of three Perſons 
the Godhead? Can any one, on the reading 
'This paſſage by it /elf, perceive this to be the 
divine Writers obvious manifeſt, and neceſ- 
3. ws meaning? 

ByrT- if chis part of the paſſage, Garin forth 
The « dignity of this Perſon in Bi, do plainly 
"and neceſſarily carry this ſenſe, the reſt of che 
argument ſeems little better than impertinence, 
_ ,Which is by no means to be charged on a di- 
une Writer. What end could the Apoſtle 
have, in labouring the prof of his ſapetiority 
to Angels, after, =- had opened, aſſerted, and 
eſtabliſhed his real Divinity, or declared and 
proved him to be the living Go p? Could the 
' Hebrews doubt whether he, who was proved 
to be God, had a more excellent name than 
Angels, that they were to worſhip him, that he 
had a ſovereign dominion over them and all 
things? Sure, after the eſtabliſhing his Divi- 
zity, no farcher arguments were neceſſary to 
evince his ſuperiority to Angels, in name, ex- 
cellency, or dignity. And, indeed, this had 
been more clearly made out in what went be- 
fore, than in any words here uſed by Ty ITY 
upon this ſu os 


Nox 


it at all neceſſary rer 
hat follows; for had all — +7 
tech lat is here faid, concerning the ſuperio- 
rity of Cbriſt to Angels, he might have gone 
{ on, and told the Hebrews, "Wherefore us dige 
| ro give the mort diligent heed ;—for if h 
boten by Angels was How ſhall we eſcapes} 
.we neg lett ſo great ſalvation which bey an 
polen by the living Go p himſelf, the Lord 
Angels, and all 8 Does not this app 
in as full ſtrengitb, if all the firſt chapter, fc 
the fourth verſe; were omitted, ſup polite 
veal Divinity of Chrift eſtabliſhed, nay,' nd 
in more ſtrength than as now connect I 
6 Kb, the Lo RD, muſt anſwer to Jehovah 
in the Old Teſtament? 1 
Nor does it happily connect, neither in chis 
ſenſe, with What follows, which began to be 
ſpoken by the\living Go p, and was confirmed to 
us, by them that heard him, Go p alſo bearing 
witneſs with ſigns, &c. Becauſe Gop, who is 
ſaid to bear witneſs, is plainly diſtinguiſhed 
from the Lord, 6 K, who began to ſpeak 
the word, and is, manifeſtly a, ſuperior Chara- 
Qer and Being, as ear teſtimony to what 
be and his” A poſtles ſpake, 9 Vun, wonders, 
and miracles UG 89 Hob GO | 


THis is the argumentation on both fides, 
from theſe paſſages, which you think definitive 
on your fide. I have endeavour'd to ſet it forth 
with all impartiality, and in its fall ſtrength. 


ARE 


Perſon, as I would chuſe for a πιjj⏑P² - 
debate muſt; upon hearing and con 
de argument; think as you do; 


and that 


* 


. k 20 vithout forfeiting his Character for 


2 


it 
. and ungodly heart, can fall in With 
r fide? Vou may, for any thing I know, 
All of chis perſuaſion. But Whether, if 
u are; it be the effect of pre of/eſfion, or dhe 
le of evidence, over-bearing evidence, on 
take upon me to determine, but leave tg 
eommon judgment of all men of ſober 
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or integrity, without a weak beau, 


is another queſtion, which I ſhall - 
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